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On behalf of Rabbi Elmaleh and the Board, we would like to wish 
each and every one of you together with your beloved families  

On behalf of Rabbi Elmaleh and the Board, we would like to wish 
each and every one of you together with your beloved families 
Leshana Tova Tikatevi Vetehatemu, a year full of health & 

happiness, long life, nahat from all your children & grandchildren,   
A truly Spiritual uplifting experience, a positive meaningful growth 

for you and your family, Parnasah Tova, Success in all your 
endeavors, and Hakadosh Baruch hu should fulfill all your heart’s 

desires Amen.  
Tizku Leshanim Rabot, Neimot Vetobot. 

 
 

Sukkot - סוכות 
 

Sunday, October 13th               Minha       6:40pm 
Candle Lighting: 6:36pm  Arvit       7:10pm 
 

Monday, October 14th              Shaharit (Bring Lulav and Etrog)            8:30am 
Candle Lighting: after 7:30pm Minha         6:40pm 
     Followed by Arvit  
 

Tuesday, October 15th             Shaharit (bring Lulav and Etrog)             8:30am 
              Minha (followed By Arvit)                                   6:40pm  
Rabbenu Tam 8:05pm                     Yom Tob Ends:                                                7:36pm     
 

 

Hol Hamoed – חול המועד 
 

Wednesday, October 16th until Friday, October 18th   
          Shaharit (Bring Lulav and Etrog)            7:30am 

Minha (Followed by Arvit)                6:35pm  
 

 

Shabbat Hol Hamoed - שבת  חול המועד 
 
Friday, October 18th   Minha       6:35pm 
Candle Lighting: 6:32pm  Followed by Kabalat Shabbat  
 

Saturday, October 19th            Shaharit (No Lulav and Etrog)   8:30am 
     Shiur                                                               5:30pm 
Shabbat ends at 7:32pm   Minha       6:10pm 
Rabbenu Tam: 8:02pm             Followed by Seuda Shelishit, Arvit and Havdala 
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____ 
 
 

Hoshana Raba - הושענה רבה 
 

Sunday, October 20th            Keraya (all night study)    12:45am 
     Shaharit (Bring Lulav and Etrog)             6:45am 
     Followed by Hoshaanot 
 
 

Shemini Atzeret - שמיני עצרת  
 

Sunday, October 20th            Minha        6:35pm 
Candle Lighting: 6:30pm  Arvit                7:00pm 
Monday, October 21st   Shaharit      8:30am 
     Minha        6:35pm 
 
 

 

Simhat Torah - שמחת תורה     
 

Monday, October 21st   Arvit       7:00pm 
Candle Lighting: after 7:24pm  Followed by Hakafot (Dances)       

Tuesday, October 22nd   Shaharit followed by Kiddush   8:30am 
Minha (followed by Arvit)                6:35pm 

Rabbenu Tam 7:58pm                        Yom Tob Ends:                                               7:30pm     
____ 

 
Wednesday & Thursday October 23rd & 24th  
     Shaharit                                                           6:45am 
     Minha Followed by Arvit                       6:30pm 

 
Shabbat Parashat Bereshit - שבת בראשית  

 

Friday, October 25th   Minha       6:30pm 
Candle Lighting: 6:26pm  Followed by Kabbalat Shabbat 
 

Saturday, October 26th   Shaharit      8:30am 
     Shiur                                                               5:30pm 

Minha       6:00pm 
     Followed by Seuda Shelishit, Arvit and Havdala  
Rabbenu Tam 7:56pm            Shabbat ends:     7:26pm 
 
 
 

Tizku Leshanim Rabot Neimot Vetovot! 
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The History of Sukkot   
(Rabbi Eli Mansour) 

The Zohar, in a remarkable passage (Raya 
Mehemna, Parashat Emor), traces the history of 
the holiday of Sukkot back to the earliest stages 
of our nation’s development – to the time of 
Yaakob and Esab. 
The story of Sukkot, the Zohar explains, begins 
at the time when Yishak informed Esav of his 
desire to confer upon him his special blessing. 
Yishak instructed Esav to hunt an animal and 
bring him delicacies, at which point he would 
bless him. The Zohar comments that on Rosh 
Hashanah, the divine attribute of judgment 
(“Din”), which is symbolized by Yishak, instructs 
“Esav” – the Satan, who prosecutes against us 
– to find him “delicacies,” the sins of the Jewish 
People. But after Esav goes out to “hunt” for 
these “delicacies,” Ribka, who represents the 
Shechina, speaks to Yaakob – the Jewish 
Nation – and tells him he needs to come before 
Yishak first before Esav arrives with the report 
of all our sins. Yaakob must go and prepare his 
own “delicacies” – prayers and Misvot – in order 
to “sweeten” the judgment that would otherwise 
be issued against him. And so Yaakob comes 
before Yishak with his delicacies, and Yishak 
observes, “Ha’kol Kol Yaakob” – “The voice is 
the voice of Yaakob!” This refers to the 
sounding of the Shofar on Rosh Hashanah, 
whereby we “sweeten” the harsh judgment by 
infusing it with kindness and compassion. 
The Torah goes on to describe how Esav was 
enraged by having lost the blessings, and vows 
revenge. After Rosh Hashanah, the Satan, 
seeing that he was silenced, vows revenge and 
plots evil against the Jewish People. And so 
later, as the Torah relates in Parashat 
Vayishlah, Esav comes to kill Yaakob together 
with four hundred men. He comes armed with 
all of the Jews’ sins, ready to prosecute against 
us. But Yaakob manages to appease Esav by 
sending him a gift – symbolizing the Se’ir 
La’azazel, the goat which is offered on Yom 
Kippur and sent off a mountain. The Zohar 
views this offering as a gift of appeasement 
which we give to Esav, the Satan, so he will 
desist from prosecuting against us. After Yom 

Kippur, at the conclusion of this tense 
confrontation with the Satan, “Esav turned 
around and went along his way to Se’ir.” The 
Satan once and for all leaves us alone and no 
longer seeks to cause us harm. The very next 
verse tells, “Yaakov journeyed to Sukkot…and 
he constructed Sukkot for his cattle…” Once the 
Satan leaves, Hashem invites us into the Sukka 
with Him as a groom takes his bride into his 
private room.  
This is the early history of Sukkot, and this is 
the reason why Sukkot is “Zeman Simhatenu” – 
the special holiday of joy. After the tense, 
difficult period of the Yamim Nora’im, when we 
were threatened by the Satan who sought to 
prosecute against us on the basis of the sins 
we’ve committed, Hashem now wants to 
celebrate our close relationship with Him. On 
Sukkot we celebrate the Satan’s defeat, that 
despite the mistakes we have made, we are still 
Hashem’s special nation, and He wants us to 
return to Him and spend this week together with 
Him in the Sukka, enjoying the unparalleled joy 
of being in His presence. 

 
The Special Protection of 

Succot    
(Rabbi Eli Mansour) 

There is a beautiful Derasha (homily) said by 
the Rabbis in interpreting a passage from the 
daily Amida prayer, in which we describe 
Hashem as “Melech Ozer U’moshi’a U’magen” 
(“King who assists, brings salvation and 
protects”). These four words, the Rabbis teach, 
refer to the four significant time-periods of the 
month of Tishri. The word “Melech” (“king”) 
corresponds to Rosh Hashanah, when we 
proclaim G-d’s Kingship over the earth. The 
second word, “Ozer” (“assists”), alludes to the 
Aseret Yemeh Teshuba (Ten Days of Repentance), 
when G-d helps us repent and draw closer to 
Him. “Moshi’a” (“brings salvation”) refers to Yom 
Kippur, when G-d mercifully cleanses and 
purifies us from our sins, thus saving us from 
punishment. Finally, the term “Magen” 
(“protects”) alludes to Succot. On Succot, we 
leave the comfort and security of our homes, 
which are equipped with locks and alarm 
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systems, and live in the unstable, unprotected 
environment of the Succa, where we are 
exposed to the elements, placing our trust in G-
d, confident that He will protect us. As the verse 
states in Tehillim, “Ki Yispeneni Be’suko” – “For 
He protects me in His Succa.” When we leave 
our homes and enter the Succa, we leave the 
security of our manmade dwellings and enter 
the security of G-d’s special protection. 
We may, however, offer a different explanation 
for the correspondence between “Magen” and 
Succot. Throughout the period of the Yamim 
Nora’im, we’ve worked on ourselves and 
ascended to high spiritual levels. With the 
conclusion of the High Holidays, we need to 
“protect” and preserve these precious 
achievements – and this is one of the main 
purposes of Succot. We celebrate this holiday 
in order to protect what we’ve gained during the 
season of repentance, to ensure that we retain 
our high level of spirituality for at least another 
week, which will then, hopefully, allow us to 
retain this level for the next several weeks and 
months. This is the meaning of “Magen” – 
Succot helps us protect the great achievements 
that we’ve made during the period of Rosh 
Hashanah, the Aseret Yemeh Teshuba, and 
Yom Kippur. 
Immediately after Succot, on Shemini Aseret, 
we begin reciting in the Amida, “Mashib 
Ha’ru’ah U’morid Ha’geshem,” which literally 
means, “He who makes the wind blow and 
brings down the rain.” One Rabbi, however, 
quipped that once the holidays of Tishri end, 
“Mashib Ha’ru’ah” – people return the “Ru’ah,” 
the spirituality that they experienced during the 
holidays, and “Morid Ha’geshem” – they bring 
down the “Gashmiyut,” the indulgence in 
physical and material pursuits. Let us avoid this 
tendency and see to it that all the hard work we 
invested during the season of the Yamim 
Nora’im will not be for naught. Let us protect 
and preserve those accomplishments, so that 
they will continue to motivate and inspire us to 
reach even greater levels of spirituality during 
the weeks and months ahead. 
 

Succot: Commemorating 
the Clouds of Glory 

(Rabbi Eli Mansour) 
The Misva to reside in a Succa for seven days 
and nights serves to commemorate the Ananeh 
Ha’kabod, the “clouds of glory” that encircled 
Beneh Yisrael as they traveled through the 
wilderness and provided miraculous protection 
from the harsh elements. (This follows the view 
of Rabbi Eliezer; Rabbi Akiba maintained that 
the Succa commemorates actual huts in which 
Beneh Yisrael dwelled during their sojourn 
through the wilderness.) 
The question is asked, why is specifically the 
miracle of the Ananeh Ha’kabod deemed 
worthy of commemoration? During the period of 
desert travel, G-d sustained Beneh Yisrael with 
manna that fell from the heavens each morning, 
and with a supernatural well that accompanied 
them throughout their journeys and supplied 
water. Curiously, there is no Misva 
commemorating the miracles of the Manna and 
the well. Out of all the miracles that G-d 
performed for our ancestors in the desert, only 
the Ananeh Ha’kabod are commemorated 
through a special Misva. Why was this miracle 
singled out for commemoration? 
One answer is that there is no Misva to 
commemorate the manna or the well because 
these miracles were the cause of sins. At 
various points during their travels, Beneh 
Yisrael complained about the manna and also 
about the shortage of water. It would not be 
appropriate to observe Misvot that bring to mind 
these unfortunate incidents when Beneh Yisrael 
acted improperly, as the Sages teach, “En 
Kategor Na’aseh Sanegor” – “A prosecutor 
cannot become an advocate.” Just as we do not 
blow on Rosh Hashanah the horn of a cow, 
which would bring to mind the sin of the golden 
calf, similarly, we do not have Misvot to 
commemorate the manna or the well, which 
would bring to mind our ancestors’ 
inappropriate complaints against G-d in the 
desert. 
Secondly, we do not have a Misva to 
commemorate the manna and well because 
these were the basic necessities that G-d was 
obliged, as it were, to provide our ancestors. 
Parents have certain basic obligations to their 
children, which include providing food and 
water, and thus it was to be expected that G-d, 
our Father, would provide our ancestors with 
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food and water. The clouds of glory, by 
contrast, were a “luxury,” something special and 
beyond G-d’s strict “obligations” toward us, and 
thus they in particular are worthy of a special 
commemoration. 
Finally, the manna and the well sustained not 
only Beneh Yisrael, but also the Ereb Rab – the 
people from other nations that joined Beneh 
Yisrael when they left Egypt. The Ananeh 
Ha’hakabod, however, were given as a special 
gift to Beneh Yisrael, and not to the Ereb Rab, 
and we thus commemorate this special 
expression of love through the Misva of Succa. 
Another question that arises is why this 
commemoration is held in Tishri. Seemingly, if 
the Succot commemorate the miracle of the 
Ananeh Ha’kabod, this Misva should be 
observed in Nissan, the time when we left Egypt 
into the desert, whereupon we received the 
miraculous clouds. 
One well-known answer is that in ancient times, 
it was customary for people to construct outdoor 
huts and spend time in them during the spring 
and summer. As such, if we would live in 
Succot in Nissan, it would not be evident that 
we do so for the purpose of commemorating the 
miracle G-d performed for our ancestors. We 
are therefore commanded to observe this Misva 
in Tishri, the time when the rainy season 
begins, and people start bringing their outdoor 
furniture inside. By moving into the Succa 
specifically now, when it was customary to do 
just the opposite, we demonstrate that we 
reside in the Succa not for leisure, but rather for 
the sake of the Misva. 
The Zohar refers to the Succa as “the shade of 
faith.” The Succa has the capacity to inspire us 
with its sanctity and bolster our faith in the 
Almighty. May we all be blessed with the 
privilege of experiencing the special Kedusha of 
the Succa and being inspired to rise to greater 
levels of Emuna. 

 
A Reality Check         
(By Rabbi Yehudah Prero) 

Sukkot is marked by a unique command to 
"live" in the Sukkah, a hut-like structure built 
outdoors. We eat our meals in the Sukkah, and 

many sleep in the Sukkah as well. The Sukkah 
is meant to be our dwelling place for the 
duration of the holiday.  
Sukkot also marks a change in the mood of the 
holidays we have during Tishrei. After 
completing the High Holidays, holidays of 
solemnity, we have Sukkot, a holiday on which 
we are commanded to rejoice. The Chida, R' 
Chaim Yosef David Azulay writes that there is 
significance to the juxtaposition of the holidays. 
During Sukkot, we move to a temporary 
dwelling outdoors. The Chida says this move 
sends a message to us. We have just 
celebrated the holidays of Rosh HaShana and 
Yom Kippur. On these days, we have spoken 
about how spiritual matters should be primary in 
our lives. We have dedicated ourselves to 
serving G-d instead of our passions. We have 
asked forgiveness for our pursuit of earthly 
pleasures. The Sukkah highlights what we have 
just experienced. It reminds us that our life in 
this world is temporary, just as is our dwelling in 
the Sukkah. G-d is giving us a booster shot so 
that after the serious times have slipped away, 
the Sukkah reminds us still about our decision 
to pursue the spiritual. When we sit in the 
Sukkah, we are to strengthen our resolve to do 
that which is right, by reminding ourselves that 
our goal is to accomplish for life in the World to 
Come.  
The Sukkah has further significance. The Torah 
writes (Devarim 16:13) "You shall observe the 
Feast of Sukkot seven days, after you have 
gathered in your grain and your wine." Why do 
we observe Sukkot at this harvest time? The 
Rashbam explains that the key to the answer is 
another reason the Torah gives for celebrating 
Sukkot (Vayikra 23:43): "That your generations 
may know that I made the people of Israel to 
dwell in booths, when I brought them out of the 
land of Egypt." When we sit in the Sukkah, the 
Torah tells us, we should remember how G-d 
provided shelter for the nation of Israel for 40 
years after they left Egypt. The nation had no 
land to call their own. The had to wander and 
be sheltered by G-d. When we harvest our 
crops, we may tend to lose sight of how lucky 
we are that G-d provided for us. The Torah 
warns us of this danger. It says (Devarim 12: ) 
Lest when you have eaten and are full, and 
have built goodly houses, and lived there; and 
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when your herds and your flocks multiply, and 
your silver and your gold is multiplied, and all 
that you have is multiplied, then your heart be 
lifted up, and you forget the L-rd your G- d, 
which brought you out of the land of Egypt, from 
the house of slavery; who led you through that 
great and terrible wilderness, where were 
venomous serpents, and scorpions, and 
drought, where there was no water; who 
brought you water out of the rock of flint, who 
fed you in the wilderness with manna, which 
your fathers knew not, that he might humble 
you, and that he might test you, to do you good 
in the end, and you say in your heart, My power 
and the might of my hand has gotten me this 
wealth." To make sure that we do not come to 
the point of denying G-d's providence, we go 
out into the Sukkah. We remind ourselves that 
just as G-d provided for those who lived in the 
desert with Sukkot to live in, so too did He 
provide for us, as our harvest. It is time to take 
a step back and remember who really provides 
for us. So, we not lose sight of the source of our 
livelihood, G-d gave us the holiday of Sukkot at 
the time when are most likely to be blinded: 
harvest time.  
Lodging in the Sukkah is intended to assist us 
in clarifying our outlook on life. We remember 
that life on this world is temporary. We 
remember that we can't take it with us. We 
remember that what we have we got from G- d. 
The Sukkah is a sanctuary of spirituality. 
However, the Sukkah, as we know, is a 
temporary structure. We must make sure that 
the message the Sukkah imparts remains with 
us during the long winter months, so that the 
type of year we asked for on the High Holidays 
is the one we merit to live. 
 
 

A Fresh Start      
(Rabbi Yochanan Zweig) 

You shall take for yourselves on the first day..." 
(23:40)  
The Tur records a custom among Ashkenazim 
to fast on the eve of Rosh Hashana.1 As the 
source for this custom, he cites a Midrash which 
questions why the Torah identifies the time for 
taking the lulav as "the first day" - "bayom 
harishon"; should the day not be identified as 

the fifteenth of the month? The Midrash 
concludes that the first day of Sukkot is "rishon 
l'cheshbon avonos" - "the first day for the 
accounting of our sins" and therefore Sukkot is 
identified as "yom harishon".  
The Midrash offers the following parable: There 
was once a city that owed the king a large sum 
of money in taxes. As a result of the residents' 
failure to pay, the king marched against the city 
with an armed garrison. Prior to reaching the 
city, a delegation consisting of the elders of the 
community was sent to appease the king. After 
meeting with the delegation, the king 
discharged one-third of the debt, but still 
continued to advance. Fearing for their safety, 
the city sent a second delegation comprised of 
common folk to meet with the king. They 
succeeded in convincing him to discharge 
another one-third of the debt. However, the king 
continued to advance towards the city. Finally, 
all of the residents of the city emerged from 
their homes to beseech the king, who had 
already reached the city gates, to deal with 
them kindly. Moved by this display, the king 
discharged the remaining one-third of the debt. 
Similarly, the Jewish people amass a large 
number of sins throughout the year. On the eve 
of Rosh Hashana, the men of distinction fast 
and Hashem absolves the nation of one-third of 
their sins. During the "aseret y'mei teshuva" - 
"ten days of repentance", another one-third of 
the sins are absolved. The entire nation fasts on 
Yom Kippur, absolving them of their remaining 
transgressions. With the onset of Sukkot, a new 
account of sins for the year begins.  
Why is Sukkot, rather than the day immediately 
following Yom Kippur identified as the "first day 
for the new accounting"? Furthermore, Sukkot 
appears to play no part in Bne Yisrael's 
atonement. Why does the Midrash use this 
parable to extol the virtue of Sukkot?  
The Bet Yosef asks why the fast on the eve of 
Rosh Hashana appears to have the same 
efficacy as the fast of Yom Kippur, the holiest 
day of the year, each one discharging one-third 
of the sins.2  
The Bach notes that there are three chapters 
concerning aspects of Sukkot recorded in the 
Torah, sitting in the Sukkah, bringing the festive 
offerings and finally, taking the four species. 
Why does the Torah specifically choose the four 
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species to relate the message that Sukkot is the 
"first day for the new accounting"?  
In English common law a person who defaulted 
on a debt was subject to incarceration. 
However, in the modern era almost every 
civilized society has bankruptcy laws which 
allow a person to discharge debts that he is 
unable to repay by declaring bankruptcy, 
protecting him from his creditors. What is the 
logic behind the institution of bankruptcy? Why 
would society allow a person to sidestep 
accountability for his actions?  
A person who is mired in debt, unable to 
extricate himself from his predicament, 
eventually ceases to be a productive member of 
society and becomes a liability. By allowing this 
person to discharge his debt either partially or 
completely, we are enabling him to stand on his 
own two feet, once again contributing as a 
productive member of society. Great care must 
be taken however, to ensure that this institution 
is not abused. The potential danger of a person 
using bankruptcy as a crutch to protect him 
from his own negligence and irresponsible 
behavior always exists.  
It is a mistake to think that Hashem forgives us 
only because of His great benevolence. What 
we must realize is that His absolution is not a 
crutch upon which we can continuously rely, to 
discharge our irresponsible behavior. Rather, 
we are given a respite so that we can become, 
once again, functioning members of society, 
earning our keep, unburdened by our great 
number of transgressions. If we fail to view 
atonement in this manner, instead of being a 
tool which allows us to become responsible for 
our actions, it will have the opposite effect. 
Atonement becomes a crutch which breeds 
irresponsibility.  
If a person is responsible for at least a portion 
of his debts, the danger of bankruptcy being 
used to encourage irresponsible behavior is 
smaller than if the entire debt were discharged. 
Therefore, although Yom Kippur discharges the 
same amount of sin as Rosh Hashana eve, 
there exists a great difference between the two 
absolutions. After Rosh Hashana a person is 
still responsible for a portion of his sins. On 
Yom Kippur, when complete absolution occurs, 
the danger of misusing atonement is greater, 

and only a day such as Yom Kippur can afford 
such a service to the Jewish people.  
For atonement to be complete it must be 
accompanied by a commitment to begin paying 
our debts and accepting responsibility for our 
actions. Sukkot is the time when new 
responsibilities are placed upon us and 
therefore serves as the litmus test for the 
veracity of our commitment. Consequently, 
Sukkot is identified as "the first day for the 
accounting of our sins".  
The Ran cites the Yerushalmi, which 
disqualifies a dried-out lulav based upon the 
verse "lo hameisim yehallelu kah" - "the dead 
cannot praise Hashem".4 The lulav is a symbol 
of freshness and vitality, reflecting the new 
lease on life that we have gained following Yom 
Kippur. We therefore use the lulav as the tool to 
praise Hashem for His beneficence. The Torah 
most appropriately delivers the message 
concerning the beginning of a new accounting 
in the chapter of the four species, which 
symbolize this concept.  

1. Orech Chaim #582 2.Ibid 3.Ibid 4.Sukkah29b 

 
Four Species: All for One; 

One for All         
(Rabbi Osher Chaim Levine) 

The Mitzvah: There is a Biblical commandment 
to take Arbah Minim, Four Species on the first 
day of Succot, Tabernacles. There are two 
Hadassim twigs (myrtle), three Aravot (willows) 
are tied to the Lulav (palm branch) and grasped 
together with an Estrog (citron). The Four 
Species are also taken on the other days of the 
festivals with the exclusion of the Sabbath. 
Although a time-bound commandment that 
women are generally exempted, it has become 
customary for them to also observe this law.  
In the Jewish calendar, Succot falls at the end 
of the agricultural season: "when you gather in 
the crop of the land" (Leviticus 23:39). Not only is 
the field's produce joyously "gathered" into his 
warehouse by the farmer, but the mitzvah of 
Arbah Minim, Four Species fascinatingly 
involves "bringing together" different plants.  
But what are we to make of this mitzvah? What 
is the symbolism of the straight long backbone 



 בס''ד 

 

  
  

  
   

  
  

  
  

 

of the lulav; the different shaped leaves of the 
aravos and hadassim; and of course, the 
exquisite and spotless surface of the beautiful 
estrog?  
The underlying theme of this festival is that of 
unity.  
A unique, indispensable individual, the Jew has 
a distinct mission in life, exclusively tailored to 
his personality and circumstances. Yet, at the 
same time, he is part of a whole. His point of 
reference is as a member of his family, a 
member of his community, and as part of the 
Jewish nation. The human body functions by 
unifying different organs. Only by operating 
together, will the heart pump blood around the 
body, will the eyes see, the mouth speaks and 
the frame of the body stand. No component can 
work in isolation; each is essential and 
indispensable.  
The Jewish nation is, similarly, one unified 
organism. Composed of different groups - 
Kohen, Levi and Israelite - the chosen people 
can only function where there is unity in their 
ranks. Only by "assembling" all parts of the 
people in a joyous harmonious unit, a "family 
reunion", can the Jewish nation fulfil its national 
role and achieve the ultimate level of unity: 
becoming one with G-d. Both are symbolized in 
the assembly of the Four Species.  
Their shape famously depicts the four main 
organs collectively responsible for the essential 
activities of human life. The lulav resembles the 
human spine; the estrog parallels the human 
heart; the hadasim shaped leaves correspond 
to the human eye and the aravos represent the 
lips (Midrash, Vayikra Rabbah 30:14).  
The Four Species further draw together the four 
types of Jew across the spectrum: the estrog 
alludes to a fully righteous individual who has 
both Torah learning (taste) and mitzvah 
observance (scent). The aravos with neither 
taste nor aroma depicts the wicked person. The 
lulav that has taste but no smell and the 
hadasim with smell but no taste indicate those 
Jews that have only one of the two categories 
(Midrash, Vayikra Rabbah 30:12).  
Symbolizing the interaction of the bodily 
components and members of the nation "all for 
one", the Four Species captures the tone of 
Succot, "festival of the ingathering" (Exodus 

23:16). All the energies of the agricultural year 
are assembled. Yet another illustration of this 
phenomenon is the mitzvah of Hakhel, 
"Assembly", where the nation would congregate 
as one to hear a public reading of the Torah on 
the festival of Succot after the sabbatical year 
(Deuteronomy 31:10-13)  
Bringing together seemingly separate entities is 
illustrated, most vividly and memorably, in the 
Four Species. Like a family reunion, the 
consolidating all parts, "one for all", generates 
much joy and happiness. The peaceful harmony 
of the festival - as in our prayers "Succot 
Shlomecha, booth of peace" - is the period of 
being "completely joyous" (Deuteronomy 16:15). 
Together, we joyously come together - as one 
body and as one nation - under the protection of 
G-d to serve and become one with Him. 
 
 

Simchat Bet HaShoeva - A 
Happiness of Oneness  

(Based on Sefer HaToda'ah) 
During the time of the Temple, a unique form of 
offering was brought on the Mizbe'ach, the Altar 
during Sukkot. Each morning of Sukkot, a water 
libation was poured on the Mizbe'ach when the 
daily morning sacrifice (Tamid shel Shachar) 
was brought. The pouring of the water, "Nisuch 
HaMayim" was celebrated with much fanfare. 
From the evening before, masses of people 
would congregate on the Temple mount to 
watch the great sages of the generation dance, 
perform, and sing in celebration of the special 
event. Special mammoth lamps were lit, whose 
lights illuminated the entire Jerusalem. This 
occurred every single night of Sukkot, except 
for Shabbat and the first night. Our sages wrote 
(Sukkah 51a) "Whoever did not see this 
celebration never saw a celebration in his 
days." The celebration was known as Simchat 
Bet HaSho'eva - The Rejoicing of the House of 
the Drawing (sho'ev meaning to draw water).  
Why was a special offering of water brought on 
Sukkot? The Talmud (Rosh HaShana 16a) 
writes that as the world is judged for water on 
Sukkot, we bring a water offering so that the 
rains for the coming year should be blessed. 
Another reason for why Sukkot is the holiday on 
which we have the Simchat Bet HaShoeva is 
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related to that which we discussed in the last 
post - Sukkot occurs right after Yom Kippur in 
the harvest season. During the harvest season, 
a person may become haughty and forget 
Hashem. This haughtiness affects not only 
farmers, of course. The wise may take credit for 
their knowledge and those of fine character may 
take credit for their graces. The bottom line is 
that all we get, whether it be money, wisdom, or 
respect comes from G-d. When people forget 
this, problems begin. One starts to think that he 
is superior to another. A person may begin to 
form castes in his mind, separating the 
population into categories of worth. All this does 
is create strife and tension, and unity in Israel 
can not and will not exist when people think this 
way.  
On Yom Kippur, we all stand together and are 
judged. We ask G-d for forgiveness. We beg for 
mercy. We affirm that we will not do those evil 
deeds again. On Yom Kippur, I am no better 
than the next guy. I might be rich, but maybe he 
is a better person... I am smart, but maybe she 
is more righteous than I. The divisions which we 
may have created in our mind crumble. We 
realize that all anyone has is from G-d, and that 
we are truly all the same. The barrier to unity 
that our evil inclination erected comes down. On 
Yom Kippur, we are one united people, and 
united we want to stay. On Sukkot, both rich 
and poor move outdoors to temporary 
dwellings. We are all protected only by G-d. Our 
unity is reinforced. We are one nation, all 
celebrating the holiday of Sukkot together in 
glee.  
G-d reminds us that He loves each and every 
one of us, regardless of what our status 
appears to be on earth. Usually, wine is poured 
on the altar. Fine wine is used. The vines are 
carefully nurtured, the grapes tenderly picked, 
the wine masterfully squeezed and thoroughly 
filtered. It is the product of toil and energy. On 
Sukkot, water is poured on the altar as well. 
Water is plain. What you see is what you get. 
No work went into producing this water. Yet, 
water is accepted upon the alter as is the wine. 
Plain water is on the same standing as fine 
wine. The common denominator between these 
two is that they must remain pure and 
adulterated. We may be like fine wine, the 
product of much blood, sweat, and tears. We 

may be like water, simple and straightforward. 
However, this classification, G-d is telling us, is 
irrelevant, as long as we remain pure in thought 
and committed to His service. If we remember 
that this is what is important, and that the 
trappings are just that, it helps us realize that G-
d is the one who gave us the trappings in the 
first place. If this is our focus, unity is sure to 
stay.  
Why is this a time to rejoice? When the water is 
poured on the altar, we all see that Hashem 
accepts all of our service to Him, as long as it is 
done with a pureness of heart. We can take 
solace in the fact that Hashem sees that we do 
want to serve Him, and that the mitzvot we do 
are performed with that in mind. Although our 
prayers might not be perfect and our 
observance sub-par, if we tried with all our 
might to serve Hashem properly, our service is 
readily accepted. The fact that Hashem sends 
us this message right after Yom Kippur is cause 
for celebration.  
Sukkot is a time to inculcate within ourselves 
the experience of Yom Kippur. On Yom Kippur, 
we all stood together as equals, and asked 
Hashem for a good year. We outwardly 
demonstrated that we know Hashem bestows 
upon us all the good we get. This 
acknowledgment is also an affirmation of our 
belief that we are truly one people, united in 
service of G-d. If we all reinforce these lessons 
on Sukkot as G-d wants us to, we can be sure 
that this will indeed be a good year for our 
brothers and sisters.  

 
Sukkot and the Secret of 

Happiness 
 

On Sukkot, we discover that happiness is 
never about having; it is about being.   
(By: Rebbetzin Tziporah Heller)  
Someone's luggage inevitably comes off the 
conveyor belt first. The odds (compared to say, 
winning a state lottery) are not really that heavily 
stacked against you, especially on a local flight. 
Yet after years of watching other people's luggage 
pass me by as I vainly waited for my non-descript 
suitcases, the one-time mine came out first, I was 
in a state of disbelief. In my wildest dreams, I 
never thought that I would be the lucky one! 
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I quickly filed the experience away in my 
"happiness" dossier and let its sappy sweetness 
soak my inner discontent. The problem, of course, 
is that within 20 minutes I was back into my just-
off-the-plane-and-I'm-hot irritable impatient state 
that is as familiar and comfortable as an old shoe. 
Genuine happiness had eluded me once again. 

Western society is infused with the right of 
the pursuit happiness. But do we find it?  
Western society is infused with the right of the 
pursuit happiness. We hunt it down with relentless 
drive. Do we find it? I am not so sure. Sure, no 
one is happy when they are hungry, cold, in pain, 
or deprived of companionship. But the tricky part 
is that being satiated, warm, healthy and 
surrounded by our fellow homo sapiens doesn't 
necessarily guarantee happiness. 
Orchot Tzadikim, one of the classic Jewish ethical 
works, presents us with an interesting theory: 
Happiness is never about having (possessions, 
status, friends, etc.); it is about being. Ultimately, it 
is about abandoning the role of a stranger in the 
universe and becoming experientially mindful of 
G-d's constant love, wisdom and providence. The 
result is a continual feeling of serenity and content 
that is independent of outside factors. 
By no means does this mean escapism or denial. 
It means acceptance of the fact that we are here 
to elevate ourselves and the world around us, and 
that we need the inspiration and challenges that 
G-d provides for this to happen. 

Blessed with Opportunity 
When we look honestly and ask ourselves when 
our peak moments of happiness took place, the 
ones that leave a life-long imprint, what do we 
discover? Almost invariably we find ourselves 
reliving moments of achievement and of real 
connection. Yet the sweetness of achievement 
can never really be separated from the challenges 
we have to face when committing ourselves to 
doing something meaningful. Both challenge and 
inspiration are gifts from G-d. The key to 
happiness is learning to recognize His gifts, both 
in the form of what we call "content" and what we 
call "discontent." 
Let us hear the voice of one man, a member of a 
religious kibbutz: 
When the war (Holocaust) ended, we had nothing. 
I wanted to build. I had enough destruction, 
enough ashes. I met my wife the same week I 
arrived at the kibbutz. We understood each other, 

we needed to heal, and the only comfort we would 
ever know would come from building.  
We were married soon after. I had nothing to give 
her that was really mine, and no money to buy 
anything. So I bought her a broom with the few 
coins that I got for doing odd jobs. It was my 
engagement ring, my wedding ring; it was my only 
real possession. We treasure that broom till today. 
Whenever I see it, I remember where I came from 
and how blessed I am to have the opportunity to 
build my family. 
We will never find happiness when all we see is 
the surface of life, without examining its core. The 
number that symbolizes this idea is the number 
seven. Why seven? All physical objects have six 
sides -- the four sides, plus top and bottom. We 
describe this as "surface." Under the surface is 
the inner dimension of the object under study. And 
it's the inside, not the surface, which gives it form. 
Similarly, the surface of life is not its essence. 
Seven is the number that tells us that we can and 
must have both, the surface and the essence, to 
really have the wholeness that life offers, and the 
serenity that is its natural child. 

Cloud of Glory 
Shabbat, the holidays, and the sabbatical year 
(Shmita) all revolve around seven. Of these, only 
Sukkot is called "the season of our happiness." 
Why Sukkot? 
Interestingly Sukkot doesn't celebrate the sort of 
major historical event that took place on a specific 
date (like Shabbat which is the day G-d rested, or 
Passover which is the Exodus from Egypt). 
Sukkot celebrates our survival in the desert while 
living in shacks for 40 years. All requirements of a 
sukkah (impermanence, a ceiling made of 
materials taken from the earth, a roof that is not 
fully closed, the stars must be visible, etc.) help it 
retain its shack-like status. 
While we were living in shacks, we were 
surrounded by clouds of Divine glory that were 
sent to protect us from every possible harm. The 
Torah tells us that our path was determined not by 
anyone's navigational skills, but by the direction 
taken by the pillar of cloud that led us by day, and 
the pillar of fire by night. We lived constantly with 
both challenges -- as is symbolized by the fragility 
of the sukkah itself, and the inspiration given by 
the clouds. 
A sukkah is defined as having more shade than 
light, yet we must still be able to see the stars. 
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The light is dimmed, yet clearly visible. That is the 
reality by which we live, and through which we 
ultimately achieve happiness and fulfillment. 

Seven Ways 
How do we bring the joy of Sukkot into our lives 
and keep it there? We can do it by changing the 
way we think. When we look at life in a way that 
includes G-d in our moment-to-moment equations, 
we can change our willingness to embrace 
challenge instead of retreating in fear, and to be 
open to giving and receiving love. 
Orchot Tzadikim presents us with seven 
(surprised?) ways of thinking that can change our 
lives. 

1. Knowing that wherever we are, and no 
matter what negative choices we made in 
the past, G-d is compassionate and loves 
us more than we love ourselves. As long 
as we are alive, there are opportunities to 
find love and meet challenges. 

2. Learning to recognize the ultimate Address 
of all the goodness that we experience. It 
is G-d who provided us with family, gave 
us access to friends, and most of all it is 
His living presence within us that inspires 
our self-expression. When we ask what we 
like best in the person we love the most, 
inevitably the answer will be "s/he is loyal, 
trustworthy a real straight arrow"; "s/he is 
sensitive, when we are together I feel 
understood"; "s/he is caring and giving." 
None of these traits describe a physical 
characteristic. They are all expressions of 
the infinite light of G-d within us. 

3. Letting go of thinking that G-d owes you a 
spouse/job/home/ because you live a 
decent life. Believe it or not, G-d was 
coping long before you were on the scene 
and will continue to do so when you leave 
this world. Rather than thinking in terms of 
entitlement, learn to think honestly. We are 
the constant recipients of gifts that we can 
never repay. 

4. Letting go of blaming other people for your 
life's challenges. G-d designs them for 
you. No one can increase or decrease the 
quality or quantity of the challenges that 
you will face. To paraphrase the Talmud, 
G-d has many bears and many lions. 

5. Knowing that our hearts are an open book. 
G-d "reads" us and isn't deceived by any 

of our mind games. Happiness depends to 
a large degree on how much integrity we 
have when confronting life. 

6. Learning to take responsibility. Our need 
to be awakened by the disturbing and 
chaotic nature of this world is sometimes 
precipitated by our deep spiritual slumber. 

7. Appreciating that the need to earn a living 
brings out our creativity, that the 
temptation to cross lines financially brings 
out our morality, and that facing our 
limitations draws us closer to humility and 
having an honest relationship with G-d. 

We are all in this together. We have different 
challenges in our lives and different paths that can 
lead us to inspiration. But we are bound together. 
This idea is symbolized by the four species that 
we join together on Sukkot. They grow in different 
climates and have different qualities -- the etrog 
(citron) is the heart, the lulav (palm) the spine, the 
hadassim (myrtles) the eyes, the aravot (willows) 
the lips. But on Sukkot, we hold them aloft, 
together as one, in recognition of the Power that 
binds us to a shared destiny. 
The joy that we feel as we face life with faith has 
the power not only to change us as individuals 
and as Jews, but to change the face of the entire 
world. The 70 bulls sacrificed in ancient times in 
the Temple during the week of Sukkot symbolized 
the 70 aboriginal nations from which civilization 
stems. Each one, in their own way, will find the G-
d of Israel, and discover the resources of joy 
within their collective souls. 
May the day come soon all humanity comes 
together under the banner of the One Who 
sustains us all, and may we discover the life's true 
joy constantly brimming beneath the surface. 

 
Sukkot: Creating Space for 

G-d 
Bringing the spiritual into the mundane.   
(By: Emuna Braverman)  
Sukkot must have been easier when the 
Almighty provided the meals. Manna fell from 
the Heavens and all the Jewish people had to 
do was collect it. They could then spend the 
rest of the holiday just basking in His presence. 
Our Sukkot experience is slightly different. It 
involves repeated trips to the grocery store, 
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extensive menu planning, the cooking of many 
large Yom Tov meals, and the consequent 
serving and cleaning up. The time for "basking" 
seems more limited. 
How does that affect our understanding of and 
relationship with the holiday of Sukkot? Does it 
result in a more superficial holiday or perhaps a 
deeper one? I think the choice is up to us. 
It starts with our focus. Why are we engaged in 
all of the aforementioned behaviors -- the 
shopping, the cooking, the table setting and 
clearing? Is it just a week of dinner parties? 
Have we temporarily taken over the 
management of a restaurant? (Yes, I know, 
that's what it feels like!) Is it a creative 
challenge, a test of our culinary skills, a gauge 
of our limitations? 
It can be all of the above. But it can also be 
more. We are creating a space for the Shechina 
-- the Almighty's presence -- to reside. We can 
make it a beautiful space that delights the eyes. 
We can create delicious foods to satisfy our 
taste and olfactory senses. And we can do it all 
not as an indulgence of our bodies but in 
service of our Creator. 
We can engage in seemingly mundane tasks 
just to satisfy our physical needs or as a means 
of elevating them to the level of the spiritual. 
Every act of preparation for Sukkot can be holy 
if our motivation is focused and directed. 
To create a home for the Almighty's presence is 
a noble and ennobling task. It may also be a lot 
of work! It may involve grocery shopping, 
extensive menu planning, the cooking of many 
large Yom Tov meals and consequent serving 
and cleaning up. 
But if we make our effort with this goal in mind, 
then we too will bask in the Almighty's 
presence. In fact, although we can't compare 
ourselves to earlier generations, I would venture 
to say that perhaps, just perhaps, our basking 
will be deeper and more meaningful due to all 
the advance preparation. 
 

The Hoshana Ceremony 
 

Guidelines for circling the bima with the 
four species, and the special willow-
beating on Hoshana Rabba.    

(By Rabbi Elozor Barclay and Rabbi Yitzchok 
Jaeger)  
 

1. What are Hoshaanot? 

When the Bet Hamikdash stood, huge willow 
branches were brought and leaned against the 
altar during Sukkot. The shofar was blown and the 
kohanim would walk around the altar and recite 
the prayer 'hosha na' - "Please bring salvation." 
Then the people would come in and wave the 
aravot (willows).  
On the seventh day of Sukkot (the last day of Hol 
Hamoed), these branches were brought even if it 
was Shabbat, and the altar was encircled seven 
times. To remember this mitzvah in the 
synagogue, we walk around the bima once each 
day and seven times on the seventh day of 
Sukkot (Hoshana Rabba). 
2. What is the procedure for Hoshaanot?  
The ark is opened and one of the congregants 
removes a Torah scroll and holds it at the bima. 
The introductory four verses are recited, and 
anyone who has a set of species holds them while 
standing still. While reciting the following 
paragraph the congregation circles the bima 
clockwise once, holding the species in two hands.  

On Hashana Rabba, the bima is encircled seven 
times with the four species.  
3. Is it permitted to hold the species in one 
hand?  
In order to hold a siddur, many hold all four 
species in the right hand. However, if at all 
possible, it is preferable to hold them in two 
hands. The siddur can be balanced on the arms, 
or a lightweight copy used which can be held 
easily between the fingers. 
4. What if a person does not have his own set 
of species?  
Only those who are holding a set of four species 
should walk around the bima. 
5. Who should hold the Torah scroll if 
everyone holds a set of species?  
If there is a mourner, he should hold the Torah. 
(And it is a mitzvah for him to give his set of 
species to someone who does not own a set.) 
If there is no mourner, someone should offer to 
hold the Torah instead of circling the bima. It is a 
greater mitzvah to hold the Torah than to circle 
the bima.  
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6. How are the Hoshaanot recited on Shabbat?  
The ark is opened, and the prayers are recited 
standing still, without taking the four species. 
7. What is the special significance of Hoshana 
Rabba?  
On Sukkot, G-d passes judgment on rainfall and 
additional prayers are said on this day to seal a 
favorable verdict. Additionally, it says in the Zohar 
that on this day all the decrees that were sealed 
on Yom Kippur are dispatched. An unfavorable 
sentence can still be torn up through a sincere 
repentance.  
There is a widespread custom to read the entire 
book of Deuteronomy in the synagogue on the 
evening of Hoshana Rabba, and some remain 
awake the whole night to study Torah.  
8. What aravah twigs may be used to fulfill the 
custom of taking a bundle on Hoshana 
Rabba?  
Most have the custom to take five Aravot.  
Whatever is kosher for the aravah in the four 
species is also kosher for this mitzvah. In 
extenuating circumstances, it is sufficient to take 
one twig even if it only has one leaf. It is a hiddur 
to use long twigs.  
The custom is to tie them with a lulav leaf or 
willow twig. According to some opinions, one may 
not use a leaf from the lulav that has been taken 
during Sukkot. If one has neither a lulav leaf nor a 
willow twig, one may tie the bundle with string or 
an elastic band, but the bundle should not be held 
at this place.  
If one removes aravot from the lulav bundle, they 
may be used for this mitzvah. However, after they 
have been used, they may no longer be kosher to 
use in the lulav bundle. This should be taken into 
consideration if any other people may need to 
wave the lulav.  
9. What is done with the twigs?  
After the bima has been encircled seven times 
with the four species, they are beaten on the 
ground. The bundle should be beaten five times 
on the ground. Preferably, they should be hit 
afterwards against a chair or any suitable object to 
remove some of the leaves, but not all the leaves 
have to be removed. 
10. Can many people use the same aravah 
bundle?  

The custom is to endeavor to obtain a separate 
bundle for each person, but if necessary, several 
people may use the same bundle.  
11. What should be done with the aravot after 
they have been used?  
They should be disposed of respectfully and many 
use it for another mitzvah. 
Similarly, after Sukkot the four species should be 
treated with respect and not disposed of in the 
regular garbage. It is praiseworthy to use them for 
another mitzvah and many have the custom to 
use them as fuel in the fire when baking matzah 
or when burning the chametz on erev Pesach. It 
is permitted to use the etrog to make jelly. 
Excerpted from "Guidelines - Succot" - 400 commonly 
asked questions about Succot (Targum/Feldheim).  

 

Simchat Torah: Just You 
and Me 

Amidst all the dancing and revelry, we 
realize just how alone we are with G-d. 
(By Rabbi Dovid Rosenfeld)  
Simchat Torah is given a curious description in 
Torah: “On the eighth day shall be a holy 
convocation to you… it is a holding back 
(atzeret)” (Leviticus 23:36). What in the world is a 
“holding back?” 
The Midrash explains: G-d says to Israel, “I hold 
you back unto Me.” It is as a king who invites 
his children to a feast for a number of days. 
When it is time for them to depart, he says, “My 
sons, please remain with me one more day. 
Your departure is difficult for me.” We have just 
gone through a Rosh Hashanah, a Yom Kippur, 
and a Sukkot together. I have judged you, 
forgiven you, and shaded you in My protective 
Clouds. And I don’t want to let go of you so 
soon. Stay for just one more day. 
Why do we celebrate the Torah on this day? 
There is thus something very intimate about 
Simchat Torah. After celebrating so many other 
festive occasions, G-d asks for one last day – 
just us alone. No special activities – no shofar, 
no judgment, no sukkah, no lulav. Let’s put it all 
aside and spend one more today together – just 
Me and you. In fact, the earlier holidays related 
to all mankind: On the High Holidays G-d 

http://www.targum.com/store/Barclay.html
http://www.aish.com/h/su/saast/
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judges the entire world. On Sukkot we would 
bring Temple sacrifices for the well-being of all 
the nations. But not Simchat Torah. G-d asks 
for just a little quiet time together. No one else; 
just the two of us. 
How do we celebrate our special day with G-d? 
By taking His special gift to the Jewish people – 
by holding and dancing with His Torah. 
But why do we celebrate the Torah on this day? 
Didn’t we receive the Torah on the holiday of 
Shavuot – which commemorates the Revelation 
at Mount Sinai? Why the opposite end of the 
year? 
The answer is that we lost the Torah we 
received on Shavuot. After the Revelation, 
Moshe remained on the mountain for 40 days 
as G-d taught him the Torah he was to teach 
the nation. He descended the mountain only to 
find a fraction of the nation dancing around a 
Golden Calf – with most of the people 
indifferent to the tragic affair. Moshe smashed 
the Tablets, annulling our first “marriage” with 
G-d. We had lost the Torah we had only so 
recently acquired; we had failed to live up to its 
ideals. 
Moshe spent the next 40 days beseeching G-d 
not to wipe out the nation utterly. He then spent 
another 40 days on Mount Sinai receiving the 
Second Tablets. He returned at last on Yom 
Kippur, when G-d forgave the nation entirely. 
This is the Torah we celebrate on Simchat 
Torah. 
There are thus two dates in the Jewish calendar 
in which we celebrate the Torah – Shavuot and 
Simchat Torah. On Shavuot we celebrate the 
Torah we had but lost. Why celebrate what we 
lost? Because the awe-inspiring event of the 
Revelation at Sinai was one the world would 
never forget. G-d descended onto Mount Sinai 
in all His glory. The world, all of creation stood 
frozen before G-d’s overwhelming presence. 
And Israel was terrified, shaken to the core. We 
begged Moshe to act as intermediary between 
G-d and us, “for who of all flesh hears the voice 
of the Living G-d speaking from the fire like us 
and lives?” (Deut. 5:23). It was an overawing 
experience, one which we as a nation as well 
as the world over would never forget. 
Today many people celebrate Shavuot by 
staying up the night of the holiday studying 

Torah. Who can sleep the night before such an 
earth-shattering event? But not once on 
Shavuot do we ask ourselves if we are keeping 
the Torah G-d gave us. For the Torah of Mount 
Sinai is not the Torah we have today. The 
Revelation was the greatest national event 
which ever occurred to us, but it was one we 
not able to live up to. 
A Personal Torah 
By contrast, on Simchat Torah we do not 
celebrate our national receiving of the Torah; 
we celebrate our personal one. G-d gave us the 
Second Tablets because He deemed us worthy 
of receiving them. He had just forgiven us on 
Yom Kippur and decided to take us anew. And 
we celebrate by each of us holding close that 
Torah G-d entrusted us with and dancing with it. 
And likewise, every single member of the 
synagogue is called up to the Torah for the 
reading of a section. 
Dancing in a crowd is actually a very 
personal experience. 
Anyone who has experienced dancing in a 
crowd knows that it is actually a very personal 
experience. In spite of vast numbers of people 
surrounding you, you feel very alone. You lose 
yourself within a great moving mass of people, 
unaware of the individuals within the group and 
your location within it. 
When we dance on Simchat Torah we celebrate 
our very personal connection to the Torah. We 
at once feel ourselves a part of the great body 
of Israel, yet at the same time we feel very 
alone with our G-d. This is not only the Torah of 
the nation of Israel; it is my own Torah. And 
each of us holds the Torah and celebrates just 
what G-d’s wisdom means to him personally. 
For everyone has his or her own perspective on 
G-d’s Torah. Everyone has his story, how the 
Torah has touched his life and how he has 
become who he is today. 
My grandfather’s family came to the United 
States from the Ukraine in the early 20th 
century. He was one of 11 children in a very 
traditional family. They settled in Philadelphia. 
In a story repeated literally 2 million times, the 
children were sent off to public school and 
became “Americanized,” losing most of their 
religious observances in the process. 

http://www.aish.com/h/su/saast/48899072.html
http://www.aish.com/h/su/saast/48967086.html
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All except for my grandfather. Nearly 100 years 
ago, a local rabbi convinced his father to send 
his son Abraham to yeshiva in New York. 
Arriving as a teenager on the original Armistice 
Day of 1918, he attended what would later 
become Yeshiva University. He went on to earn 
rabbinic ordination – as did his son and 
grandsons after him. 
Every one of us has his personal story, how he 
came to be who he is today and what the Torah 
means to him. For the Torah is the possession 
of all of us. No one has the monopoly on G-d’s 
wisdom. It is wisdom we can all study and grow 
from – and recognize its personal message to 
us. For when we dance on Simchat Torah, we 
celebrate the fact that we have been cleansed 
on Yom Kippur. We celebrate that G-d has once 
again accepted us. And we celebrate that the 
Torah is once again ours. 

 

Shemini Azeret and Simhat 
Torah    

(By Rabbi Shraga Simmons) 
G-d adds a special day at the end of 
Sukkot, a day of great intimacy with our 
Creator, as He asks His Jewish children to 
remain with him for extra personal time 
together. 
Imagine you throw a huge party and invite 
everyone you know. But this is no "regular" 
party: It's one solid week of food, music and fun. 
Eventually things wind down and people begin 
to leave. As the host, you quietly go over to a 
few of your best friends and whisper: "Stick 
around after everyone else leaves -- that's when 
I'm breaking out the good stuff." 
Each year G-d has a weeklong celebration 
called "Sukkot." In ancient times in Jerusalem, 
the service in the Holy Temple during the week 
of Sukkot featured a total of 70 bull offerings. 
This, the Talmud explains, corresponds to each 
of the 70 nations of the world. The Temple was 
not just for Jews. When King Solomon built the 
Temple, he specifically asked G-d to heed the 
prayer of non-Jews who comes to the Temple 
(1-Kings 8:41-43). And the prophet Isaiah refers to 
the Temple as a "House for all nations" (Isaiah 
56:7).  

The Temple was the universal center of 
spirituality, a concentrated point where G-d-
consciousness filtered down into the world. In 
fact, the Talmud says that if the Romans would 
have realized how much benefit they 
themselves were getting from the Temple, they 
never would have destroyed it! 
And then, at the end of Sukkot, G-d added a 
special day. It's called Shmini Atzeret, literally 
the "Eighth Day of Assembly". On that day, only 
one bull was offered -- representing the Jewish 
people. It is a day of great intimacy with our 
Creator, as He asks His Jewish children to 
remain with him for extra personal time 
together. (Talmud - Sukkot 55b) 

Shmini Atzeret is a full public holiday, as 
described in Leviticus 23:36. Even though it 
immediately follows the seven-day Sukkot 
festival and is often considered part of Sukkot, it 
is, in fact, a separate holiday. This means that 
the She'hechiyanu blessing is recited, and the 
obligation to sit in the Sukkah does not apply. 
TAPESTRY OF SEVENS 
Nachmanides (12th century Spain) explains a 
beautiful kabbalistic concept: Seven is the 
number of the natural world. There are seven 
days in the week, seven notes on the musical 
scale and seven directions (left, right, up, down, 
forward, back and center). "Seven" -- 
represented by the seven days of Sukkot -- is 
the world of nature. "Eight" -- represented by 
Shmini Atzeret -- is that which is beyond nature.  
The Jewish people, says the Talmud, are 
beyond nature. We have survived every 
imaginable persecution, exile, hardship and 
expulsion. And still, we have achieved and 
thrived far beyond our numbers. As Mark Twain 
wrote: "All things remain mortal but the Jew; all 
other forces pass, but he remains. What is the 
secret of his immortality?" 
The "secret," as we know, is the special gift that 
G-d gave to the Jewish people: The Torah. As 
Rabbi Emanuel Feldman writes:  
"Torah is the mysterious bridge which connects 
the Jew and G-d, across which they interact 
and communicate, and by means of which G-d 
fulfills His covenant with His people to sustain 
them and protect them." 
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Therefore, it is no coincidence that on Shmini 
Atzeret we also celebrate the completion of the 
yearly cycle of Torah readings and the 
beginning of a new cycle. This event is lovingly 
referred to as "Simchat Torah," literally 
"Rejoicing of the Torah." (Outside of Israel, 
Simchat Torah is celebrated the day after 
Shmini Atzeret.) 
Why are we accustomed to both finish and re-
start the reading of the Torah on the same day? 
The Sages explain: "To show that the Torah is 
beloved to us like a new object and not like an 
old command which a person no longer 
treasures. Since it is brand new to us, we all run 
to greet it." We sing and dance for hours around 
the bima (the platform where the Torah is read), 
carry the Torah Scroll, and express our joy at 
having the opportunity to come so close to G-d. 
On Shmini Atzeret, as we complete this holiday 
season, we offer a special prayer to G-d for 
rain. Rain represents the blessings of growth 
and abundance. Through all the hard work of 
Elul, Rosh Hashana, Yom Kippur and Sukkot, 
we have come a long way. Our task now is to 
carry that energy throughout the year. 
 

Kid’z Korner for Sukkot 

  (Torah Tots) 
The Etrogim   
The ways of G-d are mysterious and defy 
ordinary understanding. One must never lose 
faith in the Almighty no matter how black things 
look. Reward and punishment are guaranteed 
by our Father in Heaven and one should always 
continue to do good even when the reward 
appears to be far away.  
Two Brothers  
In the time of the Second Temple, two brothers 
lived in Hebron. One was named Nadav and the 
other was called Agur. As often happens, both 
brothers were as different as day is from night. 
Nadav was a generous and charitable man, 
always looking to help a person in need. Agur, 
on the other hand, was miserly and tight-fisted.  

Nadav took pity on the numerous paupers in the 
city and would constantly invite them to be his 
guests. Even when the immense expenses 
began to eat into his income, he did not cease 
to do charity. He sold his fields and his property 
and with the money he continued to do works of 
kindness.  
The day soon arrived, however, when all that he 
owned was gone and he himself was now poor. 
His family had to struggle and there was little 
food in the house. As the holiday of Sukkot 
arrived, his wife gave him some money and 
said, "Here is money to buy food for the 
holidays. Be careful because it is all that we 
have left"  
An Orphan Girl  
Nadav took the money and set off to buy food 
for his family. When he arrived in town, 
however, he noticed the gabbai tzedaka (the 
charity officials) going about and collecting 
money. Going over to them he asked,  
"Is there any special reason for your collecting 
money today?"  
"Yes, there is" they replied. "A young orphan girl 
is homeless and without food and she is 
desperate. We are collecting emergency money 
for her."  
When Nadav heard this, he said: "I am poor 
today my brothers, but when I cosider my 
situation as compared to this orphan girl I 
cannot rest. At least my children have a father 
and mother who will see to it that, somehow, 
they will always have some bread. But his poor 
child - if we will not help her - how will she live?"  
And with this, Nadav thrust into their hands the 
money that his wife had given him to buy food 
for the holidays. The gabbaim looked at him 
and cried out: "May the Almighty bless you as 
you deserve!"  
Nadav Cannot Return Home  
Even though what he had done was generous, 
Nadav was concerned about going home and 
facing his wife. He wandered into the courtyard 
of a nearby synagogue and saw children 
playing with Etrogim (it was Hoshana Rabba and 
there was no longer any more need for them).  
He approached the children and asked, "If it is 
not too much to ask, may I have the Etrogim 
you are playing with?"  

Kidz Corner 
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The children knew of Nadav and gladly gave 
him what he asked for. Nadav then took all the 
Etrogim, placed them in a sack, and set off for 
the nearby port. Perhaps if he left for a different 
land fortune might shine upon him...  
The King Is Ill  
The ship took Nadav to a foreign land whose 
king, at that very moment, lay ill. His doctors 
shook their heads gravely as they consulted 
together.  
"There is no hope for him," they agreed. "This is 
a malady which is too mysterious and for which 
there is no known cure."  
Gloom shrouded the palace as word spread 
that their king was doomed. That night, 
however, as the king lay in troubled sleep, he 
had a remarkable dream. A figure appeared to 
him and said:  
"Know you that there is still a way for you be 
saved from the terrible malady you have. If you 
can eat from the special fruit which the Jews 
bless G-d with on their holiday you will yet rise 
from the bed and live."  
The Fruit Is Found  
The king awoke in a frantic state and called for 
his servants. "Go, quickly, and scour the 
country. Perhaps there is someone who 
possesses the sacred Jewish fruit"  
The servants began to hunt desperately 
throughout the land for the fruit, but no one 
even knew what the fruit looked like. But the 
Hand of the Almighty was already thrust out in 
salvation. The ship carrying Nadav had docked 
and the forlorn man stepped ashore bearing his 
sack of Etrogim. He sat down on the dock and 
opened the sack to inspect his possessions. At 
that moment two soldiers of the king rode up 
and shouted: "You, stranger, what have you in 
your hand?"  
Nadav was petrified with fear. "Why, it is 
nothing, sires, It is only some fruit that I have 
brought with me from my native land and which 
I hope to sell here."  
"We can see that it is fruit," answered the 
soldiers, "but it is a strange kind. What is it 
called?"  
"We call it an Etrog. It is a special fruit that we 
Jews bless G-d with on our holiday."  

When the soldiers heard this they exclaimed 
happily: "You mean this is the sacred Jewish 
fruit? Hurry, get on the horse. You are coming 
with us to the palace."  
The King Is Saved  
Nadav was lifted on the horse and the soldiers 
charged swiftly through the city streets. He was 
terrified for his life and he prayed to G-d to save 
him from the hands of what, he thought, were 
evil kidnappers.  
Arriving at the palace he was taken immediately 
to the king's room where all the ministers and 
officers were assembled about the bed. Seizing 
Nadav's sack they quickly gave the feeble king 
a bite from one of the Etrogim. Nothing 
happened. The king lay still and white. They 
gave him a second bite and a third and then a 
miracle happened! The king's color returned to 
him and his breathing became even and strong. 
His eyelids fluttered and he opened his eyes to 
look about.  
"It is a miracle," he said. "I feel strong and 
better. I shall live."  
A shout of joy arose in the room and all began 
to laugh and talk excitedly.  
"One moment," said the king. "Where is the Jew 
who brought the sacred fruit and who saved my 
life?"  
Nadav was taken to the king's bedside and the 
king said: "You have saved my life. The bag of 
Etrogim shall be emptied and filled instead with 
all the gold it can hold. Is there anything else 
that I can do for you?"  
"I seek only to be able to regain my former land 
and holdings," replied Nadav.  
"That shall be done," replied the king. "Let 
another sack be filled with gold and precious 
stones and with it redeem your possessions."  
Home Again  
Nadav left the palace of the king as if in a 
dream. He ran to the dock and boarded another 
ship that took him back to the land of Judea. 
There he returned to his home in Hebron where 
the word had already preceded him.  
The entire town came out to greet the good 
Nadav, crying: "May the Name of G-d be 
blessed, who has aided and raised You."  
And so, the goodness that was his due had 
been given Nadav. He continued in the ways of 
charity and kindness until the day he died. 
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Les 7 Ouchpizin : des 
invités de marque pour 

Souccot 
La Soucca génère une énergie spirituelle 
si intense que les âmes des Sept Bergers 
d’Israel quittent le Jardin d’Eden pour 
profiter de la lumière divine de Souccot.   
(par le rabbin Joel Padowitz)  
Qu’est ce que le Jardin d’Eden ? Il s’agit d’un lieu 
où les âmes méritantes ayant quitté ce monde 
jouissent de la lumière de la présence divine en 
attendant d’accéder au monde futur, c'est-à-dire 
l’époque post-messianique (Talmud Chabbat 152 b ; 
Derekh Hachem 1:3:11) 
Le Zohar, principal ouvrage de Kabbala, explique 
que la Soucca produit une concentration intense 
d’énergie spirituelle telle que la présence divine 
s’y dévoile de la même manière que dans le Gan 
Eden. Pendant la Fête de Souccot, les âmes des 
Sept Bergers d’Israel : Abraham, Isaac, Jacob, 
Moïse, Aaron, Joseph et David quittent le Gan 
Eden pour profiter de la lumière divine de notre 
fête de Souccot. (Zohar Emor 103a) 
Chaque jour de Souccot, les sept âmes sont 
présentes mais chacune à son tour dirige les 
autres. On appelle ces éminents invités les 
Ouchpizin, ce mot Araméen sinifiant « hôte ». 
Pour accueillir ces âmes illustres, certains ont la 
coutume de réciter une longue invitation mystique 
pour le premier repas dans la Soucca. Certains 
invitent les Ouchpizin chaque fois qu’ils prennent 
un repas dans la Soucca. Certains juifs séfarades 
ont même l’habitude de leur réserver une place en 
recouvrant une chaise de beaux tissus et de livres 
saints. 

Sept bergers saints 
En approfondissant un peu, on se rend compte 
que le thème des Ouchpizin est un thème 
récurrent dans la philosophie juive. 
Le Roi David écrit dans le Psaume 90 : « Mille 
ans sont à tes yeux comme la journée d’hier » 
Chaque jour de Souccot correspond à un jour de 
la semaine et à un des sept millénaires de 
l’histoire humaine, d’Adam jusqu’à l’ère 
messianique. (Talmud, Sanhedrin 97a ; Derekh 
Hachem 1:3:9). Si on y ajoute les sept bergers 

d’Israël, Souccot est la fête qui représente le 
concept du peuple juif œuvrant ensemble pour 
apporter dans ce monde paix et perfection (Sfat 
Emet) 
D’ailleurs, les textes de mystique juive expliquent 
que chacun des sept Ouchpizin correspond à une 
des sept voies spirituelles fondamentales (sefirah) 
à travers lesquelles le monde se nourrit et 
s’améliore au niveau métaphysique. (Derekh hachem 
3:2:5 ; Zohar ‘hadach, Toldot 26c ; cf. Zohar 2:256a) 

• Abraham représente l’amour et la bonté 
• Isaac représente la rigueur et la force 

personnelle 
• Jacob représente la beauté et la vérité 
• Moïse représente l’éternité et la 

dominance de la Torah 
• Aaron représente l’empathie et la 

réceptivité face à la splendeur divine 
• Joseph représente la sainteté et les 

fondements spirituels 
• David représente l’établissement du 

royaume (paradis terrestre). 
Lorsqu’on se comporte selon un de ces attributs 
spirituels, la lumière divine (dirigée à travers ce 
conduit transcendantal), éclaire le monde et le 
rapproche de son achèvement. (Derekh Hachem 4 :2 
:2,5). Comme il est écrit dans le Talmud « selon 
l’instrument de mesure que l’homme utilise, on lui 
mesure » (Sotah 8b). 

Donner à manger aux pauvres 
Au-delà de ces considérations spirituelles, la 
Torah s’intéresse avant tout aux actions de 
l’homme. Le Zohar (Emor 103a) après avoir 
explicité les Ouchpizin écrit : 

« On a aussi le devoir de réjouir les pauvres 
et la part (mise de côté pour les Ouchpizin) 
leur revient. En effet, une personne qui se 
dit religieuse et invite les Ouchpizin mais ne 
donne pas leur part (aux indigents), ceux-ci 
demeureront éloignés de lui… On ne doit 
pas dire « je vais d’abord me servir, je 
donnerai les restes aux pauvres ». Il faut 
commencer par servir les invités. D’ailleurs, 
celui qui réjouit ses invités et les respecte, 
Di-u le réjouira en retour. Abraham, Isaac, 
Jacob et les autres le combleront… » 

De la même manière, Maïmonide présente cela 
comme une obligation religieuse : « Lorsqu’une 
personne mange ou boit, elle a l’obligation de 
nourrir l’étranger, l’orphelin et la veuve avec les 

Pour Les Francophones 
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autres pauvres malheureux … lorsqu’une 
personne se soustrait à cela, on ne parle plus de 
« joie de la Mitsva » mais plutôt de « joie de la 
panse ». (Lois de Yom Tov 6 :18) 
Puisse l’esprit de ces Ouchpizin nous aider à 
réaliser le potentiel de la fête de Souccot en 
réjouissant et en élevant aussi bien nous-même 
que le monde qui nous entoure. 

 

Un bouquet pas comme les 
Autres ! 

 

Plus qu’une simple composition florale, 
les quatre espèces que nous agitons à 
Souccot nous invitent à une réflexion 
profonde sur l’ensemble de notre système 
relationnel.   (par le rabbin Shraga Simmons)  
Chacune des fêtes juives met l'accent sur un trait 
de caractère particulier que nous sommes sensés 
développer ; les commandements spécifiques à la 
fête nous aident dans ce travail sur nous mêmes. 
Pour découvrir la "mission" qu'il nous incombe 
d’accomplir, le plus simple est généralement de 
se référer au rituel liturgique. Or, lorsque nous 
consultons notre livre de prières, Souccot est 
définie comme "le temps de notre joie". 
En d'autres termes, Souccot nous propose un 
atelier de développement personnel d'une 
semaine sur le thème de la joie ! 
Sept jours durant, nous quittons notre nid douillet 
pour une petite cabane, la Soucca. Comment 
cette absence de confort a-t-elle le pouvoir de 
nous rendre joyeux ? 
La réponse est que ce ne sont guère les objets 
dont nous nous entourons qui font notre bonheur. 
On peut vivre dans un véritable palace et être 
malheureux. Inversement, on peut être très 
heureux en vivant dans une cabane au fond des 
bois. La clé de la joie et du bonheur réside dans la 
qualité de nos relations ; nos relations avec autrui, 
avec nous-mêmes et avec Di-u. 

Les relations avec autrui 
Le Loulav (la branche de palmier) nous fournit un 
indice pour atteindre la joie à travers nos 
relations. 
Pour les Cabalistes, les quatre espèces 
représentent quatre types de juifs : 

1. Le Etrog (cédrat) possède un bon goût et 
une bonne odeur. Il représente les 
personnes qui possèdent la sagesse 
(l'étude de la Torah) et accomplissent de 
bonnes actions. 

2. Le Hadas (myrte) possède une bonne 
odeur mais n'est pas comestible. Cela 
représente les personnes qui 
accomplissent de bonnes actions mais 
n'acquièrent pas la connaissance. 

3. Le Loulav (branche de palmier) est 
comestible mais inodore. Il renvoie aux 
personnes qui possèdent la sagesse mais 
ne font pas de bonnes actions. 

4. La Aravah (feuille de saule) n'a ni goût ni 
odeur. Ce sont les personnes qui n’ont pas 
accès à l’étude de la Torah ni 
n’accomplissent de bonnes actions. 

A Souccoth, nous réunissons ces quatre espèces 
dans un même bouquet et les agitons ensemble. 
Le bouquet n'est valable que si les quatre 
espèces sont présentes et réunies. S'il en 
manque n'en serait-ce qu'une, le bouquet n'est 
plus apte. 
On retrouve le même principe dans la fabrication 
de l'encens pour le Temple. Elle comptait 11 
composants, dont le 'Helbona qui était très 
malodorant. Cependant, s'il manquait un seul 
ingrédient de la composition, l'encens ne pouvait 
être utilisé. De la même manière, nous devons 
appréhender le peuple juif comme une entité, où 
chacun a sa place. 
Il peut y avoir des personnes que nous 
n'apprécions pas. Nous devons toutefois en tenir 
compte et ne pas les considérer extérieures à 
notre univers. A la vérité, l'humanité constitue une 
entité indivisible. Internaliser de ce message est 
une gageure de bonheur : quand nous prenons 
conscience que nous sommes tous liés, nous 
devenons plus patients et tolérants envers les 
autres. 
Notons que lorsque nous saisissons le bouquet 
pour réciter la bénédiction, nous tenons le Etrog 
rapproché de l'ensemble. Message : celui qui jouit 
d’une meilleure position spirituelle doit se 
rapprocher de celui qui en sait moins, afin de 
l'influencer dans le bon sens. 
Cette idée trouve aussi son expression dans la 
Mitsva d'inviter des convives dans la Soucca. 
Alors cette année, essayez d'inviter des amis, ou 
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même des gens que vous ne connaissez pas 
bien. Vous serez étonné du résultat ! 

Les relations avec notre Moi 
Le Sefer Habahir, un ouvrage cabalistique rédigé 
il y a près de 2000 ans, apporte un autre regard 
sur le bouquet des quatre espèces qu’il compare 
aux quatre membres principaux du corps humain. 

1. Le Etrog représente le cœur, siège de nos 
émotions. 

2. Le Hadas a des feuilles dont la forme 
rappelle celle des yeux. 

3. Le Loulav, c'est la colonne vertébrale, 
point de départ de nos actions. 

4. La Aravah, ce sont les lèvres, la parole. 
A l’instar des quatre espèces qui doivent être 
agitées ensemble, nous devons utiliser toutes nos 
facultés à l'unisson pour atteindre le bonheur. 
Nous ne pouvons pas nous permettre de dire une 
chose alors que nous en ressentons une autre. 
Nous devons unifier nos sentiments, nos actions, 
notre discours, notre aspect extérieur, dans une 
certaine cohérence. Ce n'est qu'alors que nous 
pourrons ressentir joie, sérénité et tranquillité 
d’esprit. 

Les relations avec Di-u 
Les quatre espèces représentent également les 
quatre lettres du Tétragramme. 
Là encore, la clé réside dans le concept d'unité. 
C'est ce que nous invoquons quotidiennement 
lorsque nous récitons la prière du Chéma : "Di-u 
est Un". Que les choses nous semblent bonnes 
ou mauvaises, tout émane de Di-u. Les bonnes 
ou mauvaises surprises que nous rencontrons en 
cours de route ne sont là que pour nous faire 
grandir. 
En être conscients nous permet de garder en tête 
nos buts dans la vie et de les mener à bien, ce qui 
apporte de la joie dans le monde. 
En un sens, la fête de Souccot, c'est finalement 
une opportunité d'une semaine pour forger ces 
différents types de relations et les intégrer à notre 
existence quotidienne. 

Tan Sólo Déjalo en Casa 

Una perspectiva sobre Sucot.    
(por Rav Yaakov Salomon)  
Odio hacer las maletas. Nunca sabes qué llevar, 
qué bolso utilizar, ni cómo meterlo todo adentro. Y 
nunca lo haces bien. 
Sin embargo, hay una cosa peor que hacer las 
maletas: hacer las maletas para ir a casa. Ugh. 
Y luego, ahí estaba yo en mi lúgubre tarea anual 
de “cerrar” el bungaló de verano y empacar para 
ir a casa. 
Es una escena tan familiar. Maletas y bolsas de 
basura desparramadas por toda la cabaña, la 
confusión normal entre la ropa recién lavada y la 
ropa sucia, seis o siete calcetines solitarios, y la 
ocasional queja: “¡No puedo creer que se haya 
terminado!”. 
Este año no fue diferente – excepto por una 
observación. Yo estaba tirando algunas camisas 
en mi bolso cuando de pronto, me di cuenta 
cuántas de ellas no había utilizado nunca en todo 
el verano. Recordé cuando las empaqué, 
pensando lo esencial que podrían ser. 
“No puedo dejar ésta”. 
“Oh, esta es perfecta para jugar paletas al Sol”. 
“Utilizaré ésta en la pileta”. 
Como se dieron las cosas, utilicé otra en la 
pileta… y también utilicé otra para jugar paletas. 
Al lado de mi bolso yace una pequeña caja 
abierta con unos pocos libros aguardando ser 
transportados. La mayoría de ellos estaría 
volviendo como llegaron, sin haber sido siquiera 
tocados. 
Y luego, la experiencia máxima de la preparación 
en demasía: el viaje de vuelta en avión. 
“¿Es un vuelo de cuatro horas? Haré por fin algo 
de trabajo. Carpetas, archivos, laptop, 
correspondencia, cosas para editar, para rever, 
estados de cuenta viejos, planes de renovación 
de la casa, etc. Eso está bien para la primera 
hora. Para después está esa gorda novela que ha 
estado durmiendo cómodamente bajo mi cama 
por seis años, y ¡oh!, mi testamento ético, es el 
tiempo perfecto para ponerme a trabajar en eso. 
Y en el tiempo que quede estudiaré la porción de 
Torá de la semana y recitaré unas cuantas 
docenas de Salmos”. 
¿Es necesario que revele la verdad sobre lo que 
realmente puedo llegar a hacer en ese vuelo? 

Reflexion semanal 
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¡Tengo suerte si vuelvo a casa sin olvidar la 
novela en el avión! Pero somos criaturas de 
hábito. Conozco la rutina demasiado bien, y 
probablemente continuaré planeando… y fallando. 
Lo cual nos lleva al viaje al que llamamos vida. 
Los más serios de nosotros utilizamos las últimas 
semanas y días del año para empacar nuestras 
pertenencias para el viaje hacia el nuevo año. 
¿Qué deberíamos llevar y qué deberíamos dejar 
detrás? ¿Qué acciones, relaciones, y procesos de 
pensamiento son honestamente esenciales para 
nuestro crecimiento y que hábitos se están 
metiendo en el camino? 

¿Por qué todavía llevamos a todos lados 
las mismas cargas y resoluciones vacías? 
Algunos de nosotros nunca “encontramos el 
tiempo” para hacer este inventario – que trágico. 
Pero los que lo hacen son a menudo criaturas de 
hábito. La lista de este año se ve extrañamente 
parecida a la del año pasado… y a la del año 
anterior. En realidad, cuando desempacamos 
nuestra maleta a fin de año, encontramos que 
tantos contenidos han permanecido sin ser 
tocados. Están rancios y polvorientos, y son 
tristemente, bastante conocidos. 
Miramos nuestro equipaje y meneamos nuestras 
cabezas. Nos desanimamos, nos frustramos y 
nos abatimos. ¿Qué pasó con todas nuestras 
buenas intenciones del año pasado? ¿Por qué 
todavía estamos acarreando las mismas cargas y 
las mismas resoluciones vacías? 
El problema es que no sabemos cómo empacar. 
En lugar de transferir todo nuestro vestuario del 
closet a una maleta, necesitamos seleccionar 
cuidadosamente unas pocas cosas esenciales 
que realmente serán utilizadas. Cuando 
planeamos cambiar todo, a menudo no 
cambiamos nada. En otras palabras, si el 
equipaje tiene sobrepeso, se cobra una multa. 
Todo debe entrar en tu “maleta de mano”. 

La Solución de Sucot 
Pero Di-s, por supuesto, entiende. Sabe cómo 
estamos hechos (después de todo, Él nos hizo). Y 
entonces nos provee una solución. Esta solución 
es llamada Sucot. El “Expreso de las Altas 
Fiestas” frena bruscamente cuando comienza la 
travesía de Sucot. Di-s no necesitaba hacerlo así. 
Tranquilamente pudo haber esperado unas 
semanas y darnos luego Sucot. Pero no, quiso 
darnos una posibilidad para actuar sobre nuestras 
resoluciones inmediatamente. 

Como la mayoría de nosotros sabemos, Sucot es 
el momento del año en el que dejamos nuestros 
hogares robustos y seguros y transferimos 
nuestra morada a una estructura que es endeble 
e insustancial. Muchos de nosotros dejamos un 
departamento o una casa de seis o siete 
ambientes para pasar una cantidad de tiempo 
importante en cabañas que no tienen más de 3x4 
metros. Dejamos nuestra necesidad constante de 
protección en manos del cielo y demostramos 
nuestra fe en Di-s al poner nuestros cuerpos y 
almas en Su campo de juego. 
Pero sin importar qué tan elaborada físicamente 
pueda ser nuestra sucá, hay limitaciones obvias 
para lo que podemos traer. Nos esforzamos por 
crear una atmósfera radiante y acogedora – pero 
la mayoría de nuestras comodidades deben ser 
dejadas detrás. Por lo que debemos elegir 
cuidadosamente, ponderando nuestras decisiones 
y definiendo lo que es realmente indispensable. 

Cuando llevamos demasiado, la mayoría 
de las cosas en realidad nunca se utilizan. 
Y cuando tratamos de cambiar demasiado, 
simplemente no funciona. 
Necesitamos dejar de lado los miles de aparatos 
electrónicos que nos distraen y despojar la vida 
hasta que solamente quede lo esencial. 
Es un ejercicio que está diseñado para ayudarnos 
a priorizar. 
“¿Realmente necesitamos la cristalería en la 
sucá?”. 
“¿Un suéter será suficiente? ¿Cuál?”. 
“¿Qué sillas son ideales para una comida de dos 
horas?”. 
Sucot nos enseña que, a diferencia de la tarjeta 
American Express, hay cosas que tenemos que 
dejar atrás cuando salimos de casa. Cuando 
llevamos demasiado, la mayoría de las cosas en 
realidad nunca se utilizan. Y cuando tratamos de 
cambiar demasiado, simplemente no funciona. Es 
una receta para la decepción y la frustración. 
Lo más prudente es elegir sabiamente y de 
manera realista. Planea completar una tarea, o 
posiblemente dos, y luego siéntete realmente bien 
por eso. Ese hermoso sentimiento de realización 
nos da el combustible para futuras travesías aún 
más granDi-s as. 
Esa es la belleza de Sucot. Nos mudamos, pero 
no llevamos todo con nosotros. 
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Luego podemos sentarnos en nuestras sucot, 
más pequeñas, pero más simples, mirar a través 
de los delicados bambúes, ver los vastos cielos y 
regocijarnos en Su amor - infinito y supremo. Lo 
hacemos con la plegaria de que este año será 
diferente. De que este año realmente utilizaremos 
nuestro potencial. 
Sucot está llegando. Justo a tiempo. 

 
Subiendo la Escalera 

¿Es justa la vida?   
(por Rav Nejemia Coopersmith)  
El otro día, mi hijo Yehuda, que tiene síndrome de 
Down, fue llamado "retardado" por otro niño. 
Gracias a Di-s es inusual que pasé algo como 
esto y en el colegio al que asiste es más o menos 
aceptado por sus compañeros de segundo grado. 
Pero lo que este niño dijo aun sigue resonando en 
mi interior. 
Yehuda en cambio no se inmutó en lo más 
mínimo; a los siete años, aún no se da cuenta 
que es diferente de los demás. ¡Simplemente 
llamó al otro niño "retardado" de vuelta! 
Pero tarde o temprano va a llegar el momento, si 
no este año quizás el próximo, en que la 
disparidad entre él y sus compañeros de clase 
será demasiado notoria; esto hace que me 
pregunte: ¿Cómo es justo que Di-s lo haya 
creado con semejantes desventajas? 

¿Cómo es justo que Di-s haya creado a mi 
hijo con semejantes desventajas? 
Mi esposa y yo estamos extremadamente 
agradecidos que Yehuda tiene muchas 
habilidades – habla dos idiomas, sabe leer, está 
aprendiendo a escribir, su nivel de comprensión 
es bastante bueno, es amable y tiene un 
excelente sentido del humor, lo que lo hace un 
niño sumamente cautivador – pero sin embargo, 
existe una brecha obvia. Su habla todavía no es 
perfecta, no tiene (aún) la coordinación para 
andar en bicicleta sin ruedas de apoyo, algunas 
de sus habilidades sociales son insuficientes (hay 
una cantidad limitada de veces en que uno puede 
verlo hacer su "truco de magia" o escuchar la 
misma broma) y no hay manera de que él pueda 
seguir el ritmo de la carga de trabajo de su clase. 
Y esta desigualdad sólo va a crecer. 

El calificativo de "retardado" magnificó la realidad 
de las diferencias entre Yehuda y los otros niños 
de su edad que yo aún sigo tratando inútilmente 
de minimizar. Y trajo disimuladamente la pregunta 
de ¿dónde está la justicia en todo esto? 
Uno no necesita tener un niño con alguna 
discapacidad mental o física para cuestionarse 
este tema. ¿Por qué Di-s hace que un niño sea 
un estudiante naturalmente dotado, que sobresale 
en todo lo que decide hacer, y que otro sea un 
buscador de aventuras que tenga que luchar 
académicamente? ¿Por qué hace a algunas 
personas hermosas y flacas, y a otras no tanto? 
¿Por qué algunas personas nacen rodeadas de 
lujos con todas las ventajas de la sociedad 
occidental, y otras sumidas en la pobreza de 
países del tercer mundo? 
Esta pregunta, en diferentes formas, incomoda a 
la mayoría de la gente. Todos nos hemos 
despertado alguna vez lamentándonos por las 
desigualdades de la vida: ¿Por qué él obtuvo la 
promoción y yo no? ¿Por qué ella tiene el marido 
perfecto, la casa perfecta o los niños perfectos y 
yo no? ¿Por qué nací con esta piel, este pelo, 
esta nariz? 
Si medimos nuestro éxito comparándonos con los 
demás, tendremos garantizada una vida llena de 
descontento e infelicidad. Siempre habrá alguien 
que tenga más ventajas que tú. Éste es el cálculo 
de lo injusto. 
Sin embargo, el éxito personal no tiene en 
realidad nada que ver con los demás, sino que 
debe ser medido en relación a uno mismo; 
¿Cuánto estoy materializando de mi potencial? La 
forma de medir el éxito alcanzado está basada en 
cuántos escalones de mi escalera he ascendido, 
y no en mi posición en relación a los demás. 
Di-s crea a cada persona con una misión única en 
la vida, con el desafío de materializar sus 
fortalezas interiores y de luchar con su propio 
grupo de debilidades; por lo tanto, 
independientemente de las condiciones con las 
que comencemos, todos partimos en igualdad de 
oportunidades. 

Comparar el éxito de Yehuda con el de los 
demás reduce al “éxito” a resultados 
externos en lugar de ser la batalla 
inherente de la vida misma. 
Comparar el éxito de Yehuda con el de los demás 
niega la unicidad de su alma y oculta el principal 
desafío espiritual de hacer uso de su libre 
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albedrío. Reduce al “éxito” a resultados externos 
(que en realidad no están en nuestras manos) en 
lugar de ser la batalla inherente a la vida misma 
("De acuerdo al esfuerzo es la recompensa", 
Pirkei Avot 5:26). Yehuda nunca podrá seguir el 
ritmo. ¿Y qué? No es igual a los demás, al igual 
que los demás no son como él. Sólo se 
transforma en algo "injusto" cuando hago una 
irrelevante comparación con los demás. 
La sabiduría que hay en esta perspectiva puede 
ser obvia, pero dado que vivimos en un mundo 
material, es una verdadera lucha el dejar de 
compararnos con los demás y comenzar a vivir 
con la conciencia de que el propósito de nuestra 
vida es intentar materializar nuestro potencial, 
cualquiera que éste sea. 
Sentarnos en la sucá nos da la oportunidad de 
reforzar la idea de que la base de nuestro valor es 
interna y no externa. La sucá es el gran 
ecualizador; todos dejamos nuestras cómodas 
casas, ya sean grandes o pequeñas, y vivimos 
por una semana en una cabaña con las estrellas 
sobre nuestra cabeza, reconociendo lo fugaz que 
es en realidad el mundo físico. 
"Vanidad de vanidades, todo es vanidad", leemos 
en Eclesiastés durante la festividad. Después de 
obtener la punzante claridad de lo que es 
realmente importante en la vida durante el intenso 
período de Rosh HaShaná y Iom Kipur, hemos 
renovado nuestras fuerzas y enfoque para 
traspasar nuestra inspirada versión de nosotros 
mismos a la acción. 
No sorprende que la festividad de Sucot sea 
llamada "zman simjateinu" – el tiempo de nuestra 
felicidad. Viviendo bajo la sombra de los brazos 
de Di-s, nos damos cuenta de que la vida sí es 
justa después de todo. 

 

Kid’z Korner Vezot 
Haberacha     

 (Torah Tots) 
HOW TO SUCCEED IN BUSINESS 
The last Parsha in the Torah, Parshat V'zot 
Habracha, is only read on Shimini Atzeret / 
Simchat Torah. In the Diaspora, V'Zot 
HaBracha is the only Parsha of the Torah not 
read on Shabbat, for Simchat Torah cannot fall 
on Shabbat. Another unusual item about V'Zot 
HaBracha is that unlike all other Parshiot, V'zot 

Habracha always falls on the same date in the 
Calendar: the 22nd of Tishri (in Eretz Yisrael), 
and on the 23rd of Tishri (in the Diaspora).  
We read this last Parsha on Shimini Atzeret / 
Simchat Torah, as we complete the yearly cycle 
of Torah readings and then we immediately 
begin the cycle anew with the reading of 
Parshat Bereishit, to remind us that we must 
never think in terms of "concluding" when 
dealing with Torah. A Jew should always feel 
that in Torah, there is never an end! As soon as 
we finish, we must start from the beginning 
again.  

 
The fourth aliyah starts with the bracha (blessing) 
for the Shvatim (tribes) of Zevulun & Yissachar.  
"Of Zevulun he said: Rejoice, Zevulun when you go 
out, and Yissachar in your tents. The peoples will 
assemble at the mount, there they will slaughter 
offerings of righteousness, for by the riches of the sea 
they will be nourished, and by the treasures concealed 
in the sand."  

(V'zot Habracha, 33:18-19).  
Zevulun and Yissachar are blessed together in 
one bracha because they were partners in a 
cooperative relationship: Zevulun would be 
merchants, and take half of their profits to 
support Yissachar, whose occupation was to 
study Torah in the "Ohel," (tent).  
Rashi comments that even though Yissachar 
was older, since Zevulun's support made 
Yissachar's Torah study possible, Zevulun's 
name is mentioned first.  
Rashi also comments on the language that 
Zevulun will "rejoice" with his departure for 
business. He explains that Moshe was telling 
Zevulun to rejoice and succeed when going out 
to business, and Yissachar, succeed in your 
studies. The midrash explains that Moshe was 
telling Zevulun that he will rejoice when he 
leaves this world. Why? Because Yissachar is 
in your tent. You have an integral share in all of 
his reward.  
The Ohr HaChaim Hakadosh, a seventeenth 
century Biblical commentator, also comments 
on the language that Zevulun will "rejoice." The 
reason why he will rejoice is because Zevulun 
knows his ventures will support the Torah study 
of Yissachar, his brother. Usually a 
businessman leaves home in pursuit of income 
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and if and when he returns with a profit, he is 
joyous, but not upon starting out. However, 
since Zevulun leaves home in pursuit of income 
to support Yissachar, he is assured of success, 
and as well immediately has the mitzvah of 
involving himself in the endeavor of supporting 
Torah scholars. This elevates all of Zevulun's 
energies into mitzvot. He, therefore, rejoices in 
these meaningful endeavors.  
He adds that Zevulun does not simply work 
hard and then gives a nice donation to the local 
yeshiva. Rather, his entire being and yearning 
is to work for Yissachar. This realization of 
purpose and duty render all of his actions 
kodesh, (sanctified), for the Ribono Shel Olam, 
Hashem.  
Rabbeinu Bachye says that possibly the reason 
for the double letter 'Sin' in Yissa(s)char's name 
is to indicate that his Torah learning brings a 
double reward, "Sin" for "Sachar" - reward, for 
himself, the actual Torah learner, and also for 
Zevulun who supports him.  
The Vilna Gaon, an eighteenth-century Torah 
scholar, understands the language of "rejoice" in 
a different manner. The Gaon teaches that, "the 
ultimate joy comes when one attains a higher 
level of understanding." This is why it says 
"S'mach Zevulun b'tzeitecha. - Rejoice, Zevulun 
when you go out." Moshe tells Zevulun to 
rejoice when he leaves this world, for then he 
will instantly acquire all the knowledge and 
understand all of the Torah that has been 
learned under his auspices and because of his 
labor.  
Another benefit for a "Zevulun" can be learned 
from the following true story, I heard from the 
noted lecturer, Rabbi Yissachar Frand.  
This incident occurred with Rav Eliezer Gordon 
(1840-1910), the founder of the Telshe Yeshiva. 
He married the daughter of Rav Avrohom 
Yitzchak Neviezer. Rav 'Leizer' Gordon had a 
well-deserved reputation as one of the most 
outstanding young men in the Jewish nation. 
When he became engaged, his father-in-law 
told him that he would support him. In those 
days, the son-in-law used to live in the father-in-
law's house. That is how Rav Leizer Gordon 
was supported.  
One community after another approached Rav 
Leizer Gordon and asked him to become their 
Rabbi. Every time a community approached him 

regarding becoming their Rav, he would ask his 
father-in-law for permission to take the position. 
Invariably, his father-in-law insisted that he 
remain with him, sitting and learning. His father-
in-law told him not to worry, promising to 
continue to support him. This happened year 
after year.  
Finally, the mother- in-law told her husband "It 
is already time to have our son-in-law move on. 
We can not support him here forever." Her 
husband replied, "We never know, who is 
supporting whom." 
Eventually, Rav Gordon took a position and 
became a community Rabbi.  
The day after he left his father-in-law's house, 
his father-in-law passed away.  
We never know who supports whom -- who is 
the "carrier" and who is being "carried". Rav 
Leizer Gordon was supporting his father-in-law, 
not the other way around.  
However, even when those dollars go towards 
the supreme goal of supporting Torah study, the 
Torah role of a working person is not limited to 
bringing home the dollars. Far from it. As the 
Torah states….  
"…For by the riches of the sea they will be 
nourished..."  
Rashi says that this bracha of deriving wealth 
from the sea will free up Yissachar and 
Zevulun, allowing them to learn Torah. It is 
insufficient for Zevulun to only support the 
Torah study of Yissachar. Even those who 
support Torah study are obligated to study 
Torah themselves.  
Furthermore;  
"The peoples will gather at the mount; there 
they will slaughter offerings of righteousness..."  
What does the Torah mean by mentioning 
people gathering at the mount and slaughtering 
offerings? What's the connection to Zevulun or 
Yissachar?  
Rashi quotes a lovely and remarkable Midrash 
(Sifrei 354): "Through the business of Zevulun, 
merchants of the nations of the world will come 
to his land, since he was at the border. And 
they [the non-Jewish merchants] will say: 'Since 
we have gone to the trouble of traveling to this 
point, let us go to Jerusalem and let us see 
what the G-d of this nation is, and what are this 
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nation's practices.' There [in Jerusalem] they 
will see all of Israel worshipping one G-d, and 
eating the same food -- for among the nations, 
the G-d of this one is not like the G-d of 
another, and the food of this one is not like the 
food of another. Then they will say: 'There is no 
nation as proper as this one,' and they will 
convert to Judiasm there [in Jerusalem], as it 
says: 'there they will slaughter offerings of 
righteousness.'"  
Zevulun, working out in the world, unwittingly 
helped bring people to Judaism!  
A Jew today, in business or the professions, 
can make the same enormous spiritual impact 
on his/her fellow employees--Jew and non-Jew. 
How? By being a 'mensch,' by exemplifying the 
nobility of a Torah lifestyle. Like it or not, we are 
all walking ambassadors of our faith and our 
people.  
This, we may say, is the goal of the whole 
Torah, and of every individual in the Torah 
nation, scholar, doctor, housewife, rabbi, 
laborer: to make a kiddush Hashem, to sanctify 
G-d's name, to make the G-d of Israel and the 
Torah more beloved in the eyes of mankind. 
May we all be worthy, whatever our post or 
station in life, to increase kiddush Hashem in 
the world! 

 

Kid’z Korner Bereshit      

(Torah Tots) 
HOW THE ANIMALS GOT THEIR NAMES 
One of the first tasks that the first man was 
given, was to give names to all the animals of 
the earth. One by one, they passed before him. 
With his great intelligence, Adam was able to 
understand that each animal had a particular 
outstanding characteristic. Adam chose a name 
that reflected that characteristic. For example, a 
donkey's nature is dull and heavy - an earthy 
quality. So, he named the donkey "Chamor" 
which means "earthy".  
Adam understood that a horse has a bragging 
joyfulness when galloping into battle. He 
therefore named the horse "SUS" which means 
"rejoice".  
Adam realized that the lion is the king of the 
beasts. In the future, prophets would compare 

Hashem to a lion. Adam combined the letters 
Yud, Hay and Alef from the name of Hashem 
with the letter Raysh from the word "Ruach" or 
"spirituality". The lion was named "ARIEH."  
Finally, the first man was asked by Hashem, 
"What will you call yourself?" The man replied, 
"Adam," from the word "Adomah," (earth), for he 
was created from the dust of the earth.  
"And what is My name?" asked Hashem. "A-do-
na-i," "Master", for You are Master of all 
creatures!" 
 

Minhagim of Sukot    (Magen Abot) 
Preparing for the Holiday 
1) Each person should build his own Sukka 
according to his means so that he and the people of 
his household can fulfill the pasuq (Vayiqra 23:42) 
“In Sukkot you shall dwell for seven days.” This is 
based on what is brought down in the tiqunim, regarding one 
who builds a Sukka, that Hashem will “cover” him in the 
world to come. See the Zohar and the Shé-iltot DeRab Ahai 
who brings down that there is a misva in building a Sukka 
(Debarim 16:13) “The holiday of Sukkot you should do for 
yourself.” In the sefer Yafé LaLeb it is brought down that 
one who is careful to build a Sukka is guaranteed not to have 
any fights or arguments in his household that year. See also 
Nahagu Ha’Am pg.370, Qisur Shulhan ‘Arukh (QS”A) by 
Ribi Toledano zs"l pg.320-337, Dibré Shalom VeEmet 
pg.111, and Osrot HaMaghreb (Sukkot). 

2) Some are accustomed to place a “reed” in each of 
the four corners of the Sukka that extend a few 
feet above the Sukka, called “Edim” – 
“Witnesses” because they are coming to bear “witness” to 
the fact that we did not build this Sukka for the shade or our 
enjoyment but rather for the misva itself and because of this 
the Zohar calls it “Sela’ DeMehemnuta,” the “Sukka of 
Faith.” See Qobes Minhagim (Sukkot) and Zekhor Berit Abot 
(Sukkot §1) by e”H Ribi Moshé Refael Deluya s”t who 
asserts that this was the minhag in Marrakech. 

3) A chair is placed in the Sukka in honour of 
Eliyahu HaNabi, zakhur letob, and the ushpizin 
(heavenly guests) and on it we put holy books and 
mahzorim. This is based on what the Kaf HaHayim writes 
regarding the concept of preparing a chair for the Seven 
Guests, and it appears that our custom evolved from this. It 
also serves as a reminder that Eliyahu HaNabi z”l will 
appear before the Mashiah does. See Qobes Minhagim 

Daily halacha 
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(Sukkot), the original source is from Maran haHida in Moré 
Be’Esba pg.284. 
 

In the Sukka 
4) Dipping the Bread in Honey 

The minhag is to dip the bread eaten at the meals 
from Rosh HaShana until the end of Sukkot in only 
honey or sugar and not at all in salt.1 

5) Saying LeSheb BaSukka During the week, the 
minhag is to say the berakha of “Lesheb BaSukka” 
along with the “Mosi” blessing on bread sitting;2 first 
one says “haMosi,” then “Lesheb BaSukka,” and then 
one eats.3 However, on Yom Tob and Shabat Hol 
HaMo’ed, when one makes qidush standing, one says 
“LeSheb BaSukka” immediately after the qidush also 
standing. We do not have to be strict to not sit down in 
the Sukka before saying “Lesheb BaSukka.” 

6) Many have the custom every night throughout 
the holiday to read certain mishnayot pertaining to 
Sukkot and Ushpizin (guests).  

This is because these chapters outline the different 
matters of the holiday, and the letters of “Mishna” can 
be rearranged to spell “neshama” (soul) so this a big 
“tiqun” (rectification) to be done while in the Sukka. 
The sefer Hamad Elo-him (Sukkot) lists the mishnayot 
to recite and they are also brought down in the mahzor 
‘Od Abinu Hai as follows: 1st night – The 4th pereq of 
Qidushin, which mentions Abraham Abinu a”h. 2nd 
night - The 5th pereq of Zebahim, which speaks about 
the Zebahim that allude to Yishaq Abinu a”h who was 
tied down to the mizbeah (altar). 3rd night – The 7th 

pereq of Hulin which speaks about the “gid hanashé” 
that Ya’aqob Abinu a”h and his children were 
commanded on. 4th night – The 5th pereq, which 
mentions Moshé Rabenou a”h. 5th night – The 5th pereq 
of Midot which mentions Aharon haKohen a”h. 6th 

night – The 1st pereq of Sota, which mentions Yosef 
haSadiq a”h. 7th night – The 2nd pereq of Ta’anit, which 
mentions David haMelekh a”h.4 
1 See Ribi Yishaq ibn Danan zs”l (LeYishaq Reah 200, Fes) 
and Zekhor LeAbraham. Even though the Kaf HaHayim 
(Orah Hayim 583:1:4) says not to disregard the minhag of 
dipping in salt, we do not do this. Salt should be present on 
the table though. The sefer Hazon Eliyahou brings that e”H 
Ribi ‘Obadia Yosef s”t is also accustomed this way. Netibot 
HaMa’arab 2 writes that this is done as a sign that the year 
to come should be sweet and good like honey, as we say in 
the Mizmor HaHag (Tehilim 81:17) “They should also be 
fed with the fat of wheat; and with honey out of the rock 
would I satisfy You.” 

2 The Rambam (Mishné Tora, Hilkhot Sukka VeLulab 6:12) 
rules that the berakha of “LeSheb BaSukka” must be said 

before sitting in the Sukka, and this is how Maran is poseq. 
However, the Rosh (Sukka, Lulab Ve’Araba §3) and other 
Rishonim are poseq that one makes this blessing after one is 
already seated in the Sukka, after “haMosi,” and before 
eating. The Moroccan minhag follows the Rosh in this 
case. See Ribi Refael Barukh Toledano zs”l (Qisur Shulhan 
‘Arukh 474:4). 

3 The source for this is the Rosh’s commentary on the 
Talmud (Sukka, Pereq Lulab Ve’Araba §3; mentioned 
above). The reasoning is that it is common practice not to 
say “LeSheb BaSukka” when one sits, sleeps, or walks in the 
Sukka, only when one eats; thus, it is logical to say the 
blessing directly before eating. The Shulhan ‘Arukh (Orah 
Hayim 643:3) also notes that this is the common practice. 
See also Ribi Refael Barukh Toledano (ibid., 474:6). 

7) Before “Elé Mo’adé…” of Qidush on Sukkot, the 
minhag of Marrakech5 and of some from Fes6 and other 
cities was to say the following pesuqim: “Basukkot 
teshebu shib’at yamim kol haezrah beyisrael yeshebu 
basukkot. Lema’an yede’u dorotekhem ki basukkot 
toshabti et bené Yisrael behosi-i otam me-eres 
misrayim ani Ado-nai Elohekhem.” 

 
Fulfilling One’s Obligation of the 

Sukka 
A person must eat 55-60 grams of bread on the first 
night of Sukkot in order to fulfill his obligation from 
the Tora of eating in a Sukka and in order to say the 
berakha of “Lesheb BaSukka.” As well, one must have 
in mind to fulfill this obligation while eating the 
bread. e”H Ribi ‘Amram Assayag s”t adds that 55-60 
grams of bread is the minimum requirement to say 
“Lesheb BaSukka” at any meal on Sukkot. Therefore, 
if a person were to eat less than this at any meal of 
Sukkot, he would NOT say “Lesheb BaSukka.” 

However, one is obligated only on the first night to eat 
this amount of bread in order to fulfill his obligation. 
If one eats bread at any meal thereafter, it is suggested 
that he eat this minimum required amount so that he is 
able to say “Lesheb BaSukka.” Ribi Assayag continues 
that it is not our custom to say “Lesheb BaSukka” for 
any other foods, even if one will be having a full meal 
of mezonot (ie. noodles, cakes, cookies etc…) because 
of the law “safeq berakhot lehaqel” (if there is a doubt 
regarding the berakha we are lenient and do not say it 
so as not to say Hashem’s name in vain) as there are 
opinions that hold both ways. However, a person is still 
obligated to eat these mezonot foods in the Sukka as 
long as he is having at least 232 grams, which is the 
amount of “qobé-a’ se’uda” (having a full meal). For 
other foods and drinks, such as fruits, one is not 
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obligated to eat them in the Sukka even if one will 
have a full meal of just those foods. 
Netibot HaMa’arab 2 brings down that it is therefore 
our custom that strict people try to have bread in the 
morning in the Sukka, and through this they will have 
in mind to include all other foods that they will have 
until lunch. Therefore, if one decides to have mezonot 
later on, although he would not say the berakha 
“Lesheb BaSukka” in this case, the “LeSheb BaSukka” 
that one made in the morning will cover this “snack.” 
Ribi Assayag adds that still it is good for a person to 
be strict on himself and eat all foods, regardless of 
quantity, in the Sukka, even a drink of water, or fruits; 
foods that are not required by halakha to be eaten in the 
Sukka. 
 

4 We follow this order of the visiting of the ushpizin, see the 
sefer Hemer Elo-him and Zekhor Berit Abot. 

5 As brought down in the sefer Zekhor Berit Abot in the name 
of HaGaon Ribi Yishaq Deluya zs”l. 

6 See Noheg BeHokhma (p.137) by Ribi Yosef Benaim zs”l 
who writes that this was the minhag of his father and the 
elders of Fes. 

If it rains on the first night of Sukkot, when a person is 
obligated to eat in the Sukka, it is our custom to wait a 
little bit to see if it stops raining. If it does not stop then 
a person should go into the Sukka, say Qidush and 
HaMosi, eat the minimum requirement of bread, 55-60 
grams, and then go back into the house. It should be 
noted that one should not run back inside as if running 
away from the Sukka because it is an embarrassment to 
the Sukka and implies that we are running away from 
the misvot of Hashem, has veshalom. We should walk 
away sad and disappointed. If these 55-60 grams of 
bread will be his full meal and he will not eat anything 
after that, then he is obligated to say “LeSheb 
BaSukka,” but if a person will eat bread and then go 
immediately into the house and continue the rest of his 
meal, then his main meal is actually in the house and 
not in the Sukka, thus he should NOT in this case say 
“LeSheb BaSukka” by Qidush. If one is pained by 
being in the Sukka (for example, due to the presence of 
bees) then he becomes exempt from the misva and 
should continue his meal in his house only after 
fulfilling his obligation; eating 55-60 grams of bread. 

 
The Lulab and Etrog 

7) Nahagu Ha’Am mentions the Moroccan custom to 
tie the lulab with different coloured strings. He says 
that it is done so a person should try to fulfil the 
misva as best as he can based on the pasuq (Shemot 

15:2) “Zé e-li veanvehu” – “This is my G-d and I 
will glorify Him.” 

There are a few questions on this custom. First, is a 
person transgressing the prohibition of “bal tosif,” 
unnecessarily adding onto misvot? Second, if the 
strings are tied all the way to the bottom of the lulab, 
where one holds it, is this considered a separation and 
thus one would not be fulfilling the misva? The 
Gemara in Masekhet Sukkot 37a writes : “Ribi Meir 
says that 

there was a story in Yerushalayim that the people there 
used to tie their lulabim with golden strings. Raba says 
that they would tie it until a bit before the bottom of the 
lulab so as to not constitute a separation. However, 
Rava holds that anything that is added for the benefit of 
the lulab is not considered a separation.” The Rif is 
poseq like Ribi Meir, and the Rosh says that therefore 
the halakha goes like Rava and thus this would not 
constitute a separation. Accordingly, one would not be 
transgressing the ‘avera of “bal tosif,” as one is doing it 
for the benefit of the lulab. However, it is the custom 
of many to be strict and not tie it all the way to the 
bottom.7 

8. Order of Shaking the Lulab 
The lulab is then shook in the following order: We start 
off by facing the south and shaking it, then we turn to the 
north and shake, then to the east and shake, and while 
facing the east we shake up and then down, then we turn 
to the west and shake.8 When one turns one’s body to 
shake, one turns to the right, not to the left.9 The lulab is 
not shaken the way the Ashkenazim do; rather it is moved 
back and forth, first away from one’s body, then back 
towards one’s body in accordance with the ruling of 
Maran.10 

9) The minhag is to kiss the lulab and etrog each time 
we pick them up and before putting them away. This is 
because of our love of the misva, just as we are 
accustomed to doing by tefilin and sisit. See the QS”A 
pg.26 by Ribi Toledano zs”l . 

10) The lulab is picked up with the spine facing us and 
is held as such. This is based on the Qabala and follows 
what we say in the piyut – “nokhah halulab leshadra 
tipané” – “facing the lulab, to the spine shall you turn to.” 
See Osar haMikhtabim (Heleq 2, §106), Osrot Posqé 
Hakhmé Morocco pg.382, and Kaf haHayim (Siman 
651:15) 
 

Tefila of Sukkot 
11) On Shabat Hol HaMo’ed of Pesah we end off the 
berakha of the haftara with just “meqadesh 
hashabat,” but on Shabat Hol HaMo’ed of Sukkot we 
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end off the berakha with “meqadesh hashabat 
veyisrael vehazemanim.”11 

There are two reasons for this. One, on Pesah we do not 
read the whole hallel, thus it is just like Rosh Hodesh 
where we do not have a special ending for the haftara, but 
on Sukkot when we do read the whole hallel it is not 
considered like Rosh Hodesh. See the Bah on the Tur 
(Siman 440). 

The second reason is that since on each day of Sukkot we 
separate the qorbanot of the musafim accordingly, it is 
considered as if each day is its own holiday in and of 
itself. However, on the days of Pesah the sacrifices were 
the same for each day of Pesah. Thus, the berakha of the 
Shabat haftara during Sukkot would get its own special 
ending. See See Ribi Refael Barukh Toledano zs”l (Qisur 
Shulhan ‘Arukh 474:10) and Ribi David ‘Obadia zs”l 
(ibid.) and Keter Shem Tob (Heleq 7, pg. 38). 

7 See also Ribi Abraham Amar’s comments in the sefer 
Magben Abot for more on this subject. 

8 See Shemesh Umaghen (Heleq 1, O”H at the end of Siman 
15 and in Heleq 3, Siman 57 §5. Maran in the Shulhan 
‘Arukh (Siman 651:10) says that a person should shake the 
lulab going towards the right, which would mean starting in 
the east, then turning south, then west, and then north. The 
Maghen Abraham (Siman 651:21) and Kaf HaHayim (Siman 
103) bring that the Arizal would do like we mentioned 
above, and not like Maran but there is a difference between 
what the Arizal did and what Moroccans do. The Arizal says 
to stay facing the east and shake only the lulab and etrog 
themselves in different directions, while Moroccans actually 
turn their bodies to each direction and shake. The Moroccan 
minhag may not specifically be going against Maran and 
may not come from the Arizal, rather it could be it was the 
custom of Morocco from before the times of Maran and the 
Hakhamim of Morocco were poseq like this. 

9 See Kaf HaHayim (Orah Hayim 651:9: 48, 49, and 93) and 
Ribi Refael Barukh Toledano zs”l (QS”A 482:13). 

10 See Shulhan ‘Arukh (Orah Hayim 651:9) and Nahagu 
Ha’Am (Sukkot §6). 

11 The Yalqut Yosef brings down in Heleq Mo’adim pg.148 
§2 that the one who goes up for maftir on Shabat Hol 
HaMo’ed of Sukkot should not mention at the end of the 
berakha “hag hasukkot” and therefore should only end off 
with “meqadesh hashabat.” However, this is not the 
Moroccan custom. 

12) Circling the Teba for Hosha’not 

Throughout the days of Sukkot, during Shaharit, we 
have the custom to take out the Sefer Tora and leave it 
on the bima while circling around the teba once, on 
Hosha’na Raba we circle seven times,12 and on Shabat 
we say the Hosha’not without circling at all.13 Some 
have the custom to alternate between hosha’not of the 
week and those of Shabat.14 One who does not have a 

lulab and etrog may still circle the teba for the 
Hosha’not.15 
 

Segulot of Sukkot 
13) We have the custom to keep the lulab and the 
‘arabot to be burnt along with the hames on the eve 
of Pesah or for the fire made to bake masot. This is 
based on what Hazal say in the Gemara Ta’anit 19 in 
regards to the ‘erub, that since we used an object to do 
one misva, we should use it to do another misva (we 
already used the lulab for misva of shaking the lulab so 
now we use it for the misva of burning hames or 
baking masot). See Nahagu Ha’Am (Sukkot, §13), 
QS”A p.366 by Ribi Toledano zs”l, and Kikar LeAdon 
p.165 by Maran HaHida. 
12 See Shemesh Umaghen (Heleq 1, O”H at the end of Siman 
15). Maran brings down in the Shulhan ‘Arukh (Siman 661) 
that we bring a Sefer Tora to the bima and circle it. Even 
though the Kaf haHayim (Siman 660:2) brings down from 
sefer Sha’ar HaKavanot that one does not have to bring a 
Sefer Tora to the bima, rather it suffices to just circle the 
teba, the Moroccan minhag is to do like Maran says and 
bring out the Sefer. The Kaf HaHayim Siman 660:10 brings 
a reason for our minhag not to circle the bima. He says that 
since the lulab and etrog act as a remembrance to the Bet 
HaMiqdash and on Shabat we do not have the lulab and 
etrog, and the haqafot are also a remembrance to the Bet 
HaMiqdash, it does not make sense to do one remembrance 
(the haqafot) and not the other (lulab and etrog). 

13 This follows the ruling of the Abudarham (pg.312), Tur 
(Orah Hayim 660) and Shulhan ‘Arukh (Orah Hayim 660:3), 
though Maran haHida (Birqé Yosef, Orah Hayim 660:1:2) 
rules that one should not say Hosha’not on Shabat. He says 
that in Yerushalayim they did not say Hosha’not on Shabat 
but the Kaf HaHayim (Orah Hayim 660:1:23) brings down 
the words of the Arizal who says that there is no basis for 
this custom of those in Yerushalayim and since he does not 
rule in favour of either those who hold that Hosha’not should 
be said on Shabat, or those who hold they should not be said 
on Shabat, each place should keep its minhag. We should 
therefore continue on with our custom of doing Hosha’not 
on Shabat. See further Ribi Refael Barukh Toledano zs”l 
(QS”A 491) and Ribi David ‘Obadia zs”l (Nahagu Ha’Am, 
Sukkot). The Sefer Abudarham (Seder Tefilat Sukkot) brings 
in the name of Rabenu Sherira Gaon that we do not do 
hosha’not on Shabat at all because the young children will 
hear it, thinking we act like on a weekday, will proceed to 
take out the lulab and etrog on Shabat. However, Rabenu 
Ya’aqob, the son of the Rosh, writes that the very fact that 
we do not do haqafot on Shabat is explanation enough to 
them that it is still Shabat. Therefore, we have the minhag to 
say the hosha’not on Shabat like Maran (Siman 660:3) and 
brought down by Nahagu Ha’Am §15. 

14 As confirmed by e”H Ribi David Banon s”t who says that 
this was the minhag in Casablanca under the instruction of 
Ribi Shalom Messas. 
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15 See Shemesh Umaghen (Heleq 1, O”H at the end of Siman 
15). This was the custom in Morocco from back to the times 
of the Rishonim (from the 11th to 15th centuries). Maran 
brings down in the Shulhan ‘Arukh (Siman 662) that this was 
his custom as well, but the Rama says that it was their 
custom that one without a lulab would not circle the teba for 
the Hosha’not. Ribi Shalom Messas zs”l confirms that the 
people in the synagogues of Casablanca would circle the 
teba even without a lulab. 

14) Many keep the ‘arabot from Hosha’na Raba (the 
barren branches after we beat all the leaves off) and 
use them as skewers for meat (shish kabob). We then 
give the meat that is on them to barren women to eat 
as there is a big segula in this. The reason is based on 
the tradition that we have that within the Four Species 
(Arba’ Minim), specifically in the ‘arabot, there are 
special segulot (good omens). See Minhagé HaHida 
pg.194, Noheg BeHokhma pg.137, and Nahagu Ha’Am 
(Sukkot, §14). 

15) Along these same lines, we cook the ‘arabot and 
give the water to barren women to drink. There is a 
hint to this in that the numerical value of ‘Araba is equal 
to that of Zera’ which literally means seed, but refers to 
offspring. See Nahagu Ha’Am (Sukkot), Osrot 
haMaghreb (Sukkot), Ta’amé haMinhagim pg.667 in the 
name of Ribi Pinhas Meqoris zs”l, and the QS”A p.366 by 
Ribi Toledano zs”l. 

16) In some places, if there is a single man who still 
has not found his destined partner, we push him to 
sleep in the Sukka on the night of Hosha’na Raba, 
since within this there is a segula that he should get 
married within the year. This is because the Sukka is 
called the “Shade of Faith” and Hosha’na Raba is a 
special time of bounty from Hashem (‘Et Rason); with 
these two reasons will come his salvation B”H. This 
custom was common in city of Safi. See Netibot 
HaMa’arab 2 in the name of Yahdut HaMaghreb 
(Sukkot). 
 

‘Hol Ha’Moed 
17) Going to the Cemetery 

The minhag in Morocco is that during Hol HaMo’ed 
Sukkot and Pesah, Nisan, Hanuka, and Purim, 
everyone would go to the cemetery to visit their 
relatives that passed away, and offer a se’uda along 
with Tehilim, etc.16 The minhag in Fes, however, is 
not to go. In some places they would specifically go on 
the first day of Hol HaMo’ed Sukkot and Pesah.17 

19) On Shabat Hol haMo’ed, when we enter the Sukka, 
we say “Shalom ‘Alekhem” along with “Eshet Hayil,” 
“Bar Yohai,” and “Azamer Bishbahin,” like on a 
regular Shabat. 

16 See Ribi Shalom Messas (Shemesh Umaghen, Heleq 4, 
O”H Siman 66) as his brings pleasure to the niftar. Netibé 
‘Am also writes this. It is not written anywhere that it is not 
good to go to visit the cemetery during Hol HaMo’ed; on the 
contrary Maran writes that one should not take out grass 
from the cemetery during Hol HaMo’ed, meaning that 
people would go. Shu”t VeHanhagot (Heleq 2, Siman 65) by 
Ribi Moshé Strbah also writes that there is no halakha 
against going to the cemetery during these times. 

17 See Noheg BeHokhma pg. 178, and Osrot haMaghreb 
(Hilkhot Sukkot). 

 
Hosha’na Raba 

20) Tiqun HaGeshem On Shemini 'Aseret, the minhag 
is to say Tiqun HaGeshem (prayer for rain) directly 
before the Musaf 'Amida after the Half- Qadish. The 
Hekhal is kept open for Tiqun HaGeshem.18 
21) We are accustomed on the night of Hosha’na 
Raba, which is nicknamed Lel ha’Araba, Lel haQeria, 
Lilt L’qraya, or Meldado, to do the tiqun set out by 
the Arizal in the Qeri’é Mo’ed until dawn when we 
proceed to say Shaharit. It is brought down in the Zohar 
that this night is the last signing of what our final decree 
will be and we are coming to ask for life, blessing, and 
success. There is a hint to this in the word “Hosha’na” – 
“Hosha’ NA,” “Save 51,” as if to say save us on the 51st 
day after Rosh Hodesh Elul. See Noheg beHokhma 
pg.226, Osrot haMaghreb (Sukkot), Ben Ish Hai (Year 1, 
Perashat veZot haBerakha), and Kaf haHayim (Siman 
664:9-11). 

22) Noheg BeHokhma (p.226) cites the minhag to not 
carry one’s wallet on Hosha’na Raba, nor do we light 
a fire until after leaving the Bet HaKneset after 
Shaharit because we act on this day as if it is a Yom Tob 
due to its holiness and greatness, more so than the other 
days of Hol HaMo’ed. 

23) On Hosh’ana Raba, everyone goes outside together 
to fulfill the misva of “Habitat ‘Araba” – “Beating the 
Willows.” We take five willow branches (‘Arabot) and 
beat them on the bare ground, and we have the 
custom to tie these five together with another single 
one. The reason for this is that the ‘Arabot are compared 
to lips, and by beating them we are hinting to smashing 
the lips of the evil litigators, in order that they should not 
litigate against us to Hashem on the day of this last 
signing. See Minhagé haHida pg.194. 

24) After coming home from the synagogue on 
Hosha’na Raba it is customary to hit every family 
member on the head with the ‘arabot and tell them 
“tizqu leshanim rabot ne’imot vetobot.” This is 
because the ‘arabot are the remainder of the misva and in 
them there is the power to nullify bad decrees, therefore 
we make them touch each person’s head and give them 
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berakhot. See Qobes Minhagim (Sukkot), Kaf HaHayim 
(Siman 664:60). 

25) “Besimana Taba” The general minhag is that, 
when Perashat Bereshit is read, the Tora reader says 
the words “besimana taba” before he begins reading 
the first 'aliya, after the Kohen has said the berakha.19 

As well, on Shabat Bereshit they would dance around 
the Sefer Tora like at Simhat Tora, as brought down by 
Ribi Shelomo Alfandri zs”l. This was the old minhag 
of Kushta. See Nahagu Ha’Am §20. 
18 See Ribi David 'Obadia zs”l, Nahagu Ha'Am, section on 
Sukot. He adds that these piyutim should be said with awe 
and reverence; Ribi David ‘Obadia heard from his father that 
Ribi Yehuda Elbaz zs”l would say these piyutim with his 
eyes full of tears. 

19 The reason for doing so is that one hopes that this reading 
marks the beginning of good signs and mazal for the coming 
year; therefore, one is permitted to say these words in 
between the berakha and the reading and doing so is not 
considered a hefseq; see responsa Rab Pe'alim (written by 
Ribi Yosef Hayim, the Ben Ish Hai). This is against the 
claims of Ribi Barukh Toledano zs”l (Qisur Shulhan 'Arukh, 
500:10) and Ribi Hayim Palaji (Mo'ed Lekhol Hai, 85:25), 
who argues that the words constitute a hefseq and should not 
be said. 

26) Saying Te’erab Rinati  By e”H Ribi Moshé Nahon s”t 

The minhag in Tanger, Tetuan, and Gibraltar (confirmed 
to me by Ribi Ya’aqob Benzecry, Hazan of the Sha’ar 
HaShamayim synagogue in Gibraltar) is to recite Te’erab 
Rinati in the synagogue at the conclusion of ‘Arbit of 
Mosa-é Reghel, ie. At the conclusion of Pesah, Shabu’ot, 
and Sukkot. It is recited by the Qahal, standing and in 
unison, right after ‘Alenu LeShabeah. Te’erab Rinati is 
the last stanza of the Azharot of Ribi Yishaq Ben Reuben 
Albarceloni zs”l (a contemporary of Ribi Yishaq Elfasi, 
the Rif). These Azharot are recited in North Africa on the 
two days of Shabu’ot. The Minhag in Tanger is to recite 
these Azharot before Minha of Shab’uot. The minhag of 
reciting Te’erab Rinati at the conclusion of ‘Arbit of 
Mosa-é Reghel, is mentioned in the book Tetuan (p.75, 
published in Jerusalem in 1990), by Ribi Yosef Gabbay 
(1924-1988). Ribi Gabbay was a religious studies teacher 
in Tetuan and for many years the Shaliah Sibur of the 
Ribi Yishaq Benoualid synagogue of that city. He says 
that Te’erab Rinati is said on Mosa-é Yom Tob of all 
three Regalim. When Mosa-é Reghel coincides with Le-el 
Shabat (Friday night), the custom (Tanger, Gibraltar) is to 
postpone the recitation of Te’erab Rinati until the 
conclusion of ‘Arbit for Mosa-é Shabat. 

Reasons for saying this according to each pasuq are as 
follows : 

(1) Asking Hashem to accept all the songs and prayers 
that we have said during all of the holiday: TE’ERAB 
RINATI VEYUHAQ SIHI LEFANEKHA KIMLUAT 

EBEN VEYAHALOM...- May my song be pleasant to 
You, may my prayers be engraved before You, like 
precious stones and diamonds... 

(2) Thanking HASHEM for allowing us to arrive to this 
day, ie: keeping us alive one more holiday: 
“TEQUDASH HAYOM ADON HA’OLAMIM 
ASHER ZIQETANU LABO ‘AD HALOM- May this 
day be sanctified Oh! Master of the universe, You, Who 
has allowed us to arrive until here...” Indeed, according to 
Ribi Yosef Gabay (Tetuan, p.75), Te’erab Rinati was 
recited as a form of gratitude to Hashem for having been 
able to celebrate the holiday with all its laws. 

(3) Asking HASHEM to bring us close to the redemption 
so that we should see the rebuilding of the Bet 
HaMiqdash: “TEZAQENU IM KOL YISRAEL 
HABERIM LIROT BE BINYAN BET ELOM- Give 
us the merit with all the members of the Jewish Nation to 
contemplate the building of the Eternal Home...” 

(4) Wishing each other to part in peace as we resume our 
routine activities (work, etc.), until the next major holiday 
cycle: “VEGAM KOL HA’AM HAZÉ ‘AL 
MEQOMO YABO BESHALOM- And this people 
should go to their place in peace.” Corresponding to the 
blessings given to one another during the the times of the 
Bet HaMiqdash when people would leave Yerushalayim 
to go back to their respective homes. 
 
 

Halachot of Sukot     
 (Daily Halacha) 

 

• It is permissible to place the Arba Minim in 
water on Yom Tob, though one may not change 
the water in the vase on Yom Tob. It is 
permissible to bring one’s Arba Minim home 
from the synagogue on Yom Tob, even in a 
place without an Erub. There is a custom to give 
the Etrog to a pregnant woman after using it for 
the last time on Sukkot, and she bites the Pitom 
off the Etrog, as a Segula (“charm”) for an easy 
delivery. 

 

• Sukka decorations are considered Mukse on 
Shabbat and Yom Tob, and one may not handle 
them on Shabbat or Yom Tob, even if they fall. 
If a decoration fell onto the table on Shabbat or 
Yom Tob, one may ask a young child (aged 
three or four) to remove it or shake the table so it 
falls. If pieces of Sechach fall onto the table on 
Shabbat or Yom Tob, one may directly remove 
them from the table. 
 

• One must ensure to hold the four species upright 
throughout the process of the Na’anu’im, and to 
extend one’s arms to their full length each time 



 בס''ד 

 

  
  

  
   

  
  

  
  

 

he waves the Lulab and Etrog. The custom of the 
Sephardim is to wave the Lulab without shaking 
it. Our custom is to wave in the sequence of 
south, north, east, west. When performing the 
Na’anu’im during Hallel, should not wave the 
Lulab when saying Hashem’s Name. One must 
also ensure not to breathe in between two 
syllables in a single word when waving the 
Lulab during Hallel. According to Sephardic 
custom, women who take the Lulab do not recite 
the Beracha. It is preferable to take the Lulab 
before the Shaharit service, in the Sukka.   

• It is a Misva to sing, clap and dance during the 
Hakafot on Simhat Torah to give honor to the 
Torah. However, music may not be played, and 
one may not intentionally shake the Torah scroll 
to jingle the metal decorations. A person who 
lost a family member during Hol Ha’mo’ed may 
walk around the Teba during the Hakafot, but he 
may not dance and rejoice.  

 

• If one uses a metal frame for his Sukka, he 
should first place wooden slats over the frame 
and then place the Sechach over the slats. If one 
uses four concrete walls for his Sukka, he may 
place the Sechach directly over the walls. One 
may use plastic fasteners to hold the Sechach in 
place, provided that the Sechach is heavy enough 
to stay in place under normal circumstances even 
without the fasteners.  

• If a steady rain falls during Succot, one is 
exempt from the obligation and should not eat in 
the Succa. According to Sephardic custom, this 
applies throughout the entire holiday of Succot, 
including the first night. 

 

• Throughout the festival of Sukkot, one should 
use in his Sukka the same kinds of utensils he 
uses at home, including serving utensils. One 
may not perform degrading activities in the 
Sukka such as washing dishes and diapering a 
child. During Sukkot, one who eats more than 2 
oz. of bread or other grain products must do so in 
the Sukka. He recites the Beracha of "Lei'shev 
Ba'sukka" if he eats more than 2 oz. of bread, or 
if he eats 8 oz. or more of other grain products. 

• Hacham Ovadia writes, it is customary to place 
pictures or decorative posters and the like on the 
walls of the Sukka, and to hang fruits and other 
decorations from the Sechach. One must 

however, ensure that the decorations do not hang 
lower than four Tefahim (handbreadths) – 
approximately one foot – from the Sechach. So 
long as the decorations are within four Tefahim 
of the Sechach, they are “Battel,” or “nullified,” 
by the Sechach. But if they extend lower than 
four Tefahim from the Sechach, then they are 
seen as an independent entity, which could 
disqualify the Sukka. This problem often arises 
with chains that are sold as Sukka decorations. 
One must ensure not to let them hang lower than 
four Tefahim from the Sechach. It is a Misva to 
adorn the Sukka with decorations. One must 
ensure not to allow decorations to hang lower 
than a foot from the Sechach. It is permissible to 
hang pictures of Rabbis and other people in the 
Sukka. One may use in the Sukka decorations 
that were manufactured to be used on Non-
Jewish holidays, provided that they have no 
obvious association with a holiday. (Thus, for 
example, one should not adorn his Sukka with a 
pumpkin.) 
 

• One who forgot to recite "Ya'aleh Ve'yavo" in 
Birkat Ha'mazon on the first night of Sukkot and 
did not realize his mistake until after he began 
the Beracha of "La'ad Ha'Kel Avinu," must 
repeat Birkat Ha'mazon. If he is unsure as to 
whether he added "Ya'aleh Ve'yavo," he may 
assume that he did. If a person ate indoors on the 
first night of Sukkot due to rain and the like, and 
he forgot to add "Ya'aleh Ve'yavo," he does not 
repeat Birkat Ha'mazon. A woman who forgot to 
add "Ya'aleh Ve'yavo" on Sukkot in any event 
does not repeat Birkat Ha'mazon. Throughout the 
rest of Sukkot, both men and women do not 
repeat Birkat Ha'mazon if they forgot to add 
"Ya'aleh Ve'yavo." 
 

• The custom among Sepharadim is for women not 
to recite the Beracha of “Lesheb Ba’sukka” 
before eating in the Sukka. If they hear a man 
recite the Beracha, they may and should answer 
“Amen,” except when this Beracha is recited as 
part of Kiddush, in which case they should not 
answer “Amen.”  
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