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     Happy Birthday To 
• Yael Camila Benmergui – Sat. July 2nd,  
• Dr. Daniel Guigui –Sat . July 2nd,  
• Sofi Romano – Tues. July 5th,  
• Liam Setboun – Fri. July 8th,  
• Gabriel Ammar – Mon. July 11th,  
• Esmeralda Aquinin – Mon. July 11th,  
• Yaacov Perez – Tues. July 12th,  
• Abraham Benhayoun – Thu. July 14th,  
• Devorah Luna Amram – . July 16th,  
• Sr. Abraham Guenoun – Tue. July 19th,  
• Michal Elmaleh – Tue. July 19th, 
 
 
 

Happy Anniversary To 
• Daniel & Ruth Guigui July 2nd  
• Ari & Simy Benmergui July 6th 

 

 

Nahalot 
 

• Shimon Ben Saouda Shoshan  z”l the 4th of Tamuz 
(Father of Mr. Amihai Shoshan )  

• Zahava Bat Miriam z”l the 5th of Tamuz                                       
(Mother of Mrs. Anat Michael)  

• Ruby Werta Bat Ramo z”l the 8th of Tamuz                                 
(Mother of Mr. Jacky Werta)  
 

 

Next Shabbatot: 
• Regina Sultana Allouche Bat Simcha z”l the 10th of Tamuz            

(Mother of Mr. Yaacov Allouche)(Shabbat)   
• Rabbi Yosef Oziel zt”l the 13th of Tamuz   
• Isaac Cohen Bar Asibuena y Saadia z”l the 13th of Tamuz                

(Father of Mr. Alberto Cohen) 
• Esmeralda Haya Aquinin Bat Rahel z”l the 16th of Tamuz       

(Mother of Mark, Ronny, Max, & Daisy)  
• Flora Berdugo Bat Camila z”l the 22nd  of Tamuz       
      (Mother of Mrs. Camila Benmergui & Mrs. Fortuna Mamane)  

 

 

Torah Teasers (AISH) 

1. Besides parashat Korah, which five other parashiyot are named after a person? 
2. Aside from Moshe and Aharon, which two brothers are mentioned in this parasha? 
3. Who is mentioned in this parasha, but nowhere else in the entire Torah? 
4. The leader of the rebellion against Moshe is Korah the son of Yitzhar (Numbers 16:1). In what other context 
in this parasha is "yitzhar" referred to? 
5. In this parasha, which land is described as "flowing with milk and honey?" 
6. In this parasha, the earth opened its mouth and swallowed Korah and his followers (Numbers 16:32). Where 
does the Torah refer to the land spitting out people? 
7. In this parasha, Korah and his 250 followers bring incense. Where else is the number 250 mentioned in the Torah? 
8. In this parasha, Moshe refers to Hashem as "G-d of the spirits of all flesh" (Numbers 16:22). Where else in 
the book of Numbers does Moshe refer to Hashem by that title? 
9. In this parasha, where are almonds mentioned? Where else in the Torah are almonds mentioned? 
10. Which non-kosher animal is mentioned in this parasha? Where is the first time in the Torah that this animal 
appears? 
 
 

 

Answers 
1) Noach and Chaye Sarah in the book of Genesis. Yitro in the book of Exodus. Balak and Pinchas in the book of Numbers.  
2) Datan and Aviram, the sons of Eliav, are the antagonists in the rebellion against Moshe (Numbers 16:1). On ben Pelet is mentioned 
in the original listing of the antagonists against Moshe (Numbers 16:1). He does not appear later in the parasha or anywhere else in 
the Torah 
3) The Torah mentions the obligation to separate terumah from different forms of produce, such as yitzhar - "oil" (Numbers 18:12). 
4) Datan and Aviram describe the land of Egypt as "flowing with milk and honey" (Numbers 16:13). 
5) In parashat Achare Mot and Kedoshim, the Torah warns that if the Jews do not behave properly in the land of Canaan, the land will 
spit them out (Leviticus 18:28, 20:22). 
6) In parashat Acharei Mot and Kedoshim, the Torah warns that if the Jews do not behave properly in the land of Canaan, the land 
will spit them out (Leviticus 18:28, 20:22).  
7) In parashat  Ki Tisa, the ingredients of the anointing oil include 250 measures of fragrant cinnamon and 250 measures of fragrant 
cane (Exodus 30:23, see Rashi). 
8) In parashat Pinchas, when Moshe requested that Hashem choose a worthy successor to lead the Jews after his death, Moshe 
refers to Hashem with the title "G-d of the spirits of all flesh" (Numbers 27:16). 
9) Aharon's staff grew flowers and almonds, while all the other staffs remained barren - proving that Aharon was chosen by Hashem 
(Numbers 17:23). In parashat Miketz, Yaakov sent a gift to Yosef that includes almonds (Genesis 43:11). 
10) Moshe states that he has not taken even one donkey from the Jews (Numbers 16:15). In parashat Vayera, Avraham saddled his 
donkey in preparation to journey to the binding of Yitzhak (Genesis 22:3). 
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Elevating Ourselves 
(Rabbi Eli Mansour from iTorah) 

We read in Parashat Korah of the group assembled 
by Korah to challenge Moshe’s authority. They 
accused Moshe of nepotism, that he unfairly 
granted the exclusive post of Kohen Gadol to his 
brother, Aharon. Moshe responded by inviting 
Korah and his cohorts to offer Ketoret (incense) 

 
 
together with Aharon in the courtyard of the 
Mishkan the following day, and Hashem would 
accept the offering of the person chosen to be the 
Kohen Gadol. Tragically, all the rebels perished 
after offering the incense, whereas Aharon, of 
course, survived, proving that he was the one 
chosen by G-d to serve in this special role.  
Two leading figures of Korah’s revolt, Datan and 
Abiram, refused to come and participate in this 

WEEKLY INSPIRATION 

Community Announcements 
(It is YOUR Community, make the most of it!) 

Miscellaneous Announcements: 
• We are trying to update our Congregant’s contact information. We would like to start sending texts about different Events and 

Shiurim. We would also like to start emailing the weekly bulletin. We would like to start a list of Nahalot/Azkarot/Yahrzeits. 
We would also like to make a Refuah Shelema list. Please send your contact information to the Board at info@hechalshalom.org 

Important Message!!!  

Eruv Update: Surfside: The Eruv in Surfside now includes the walking paths along the beach.  Pushing strollers and carrying is  
permitted on the paths, but not beyond the path or onto the beach. 
Bal Harbour: The Eruv in Bal Harbour included the inner (western) walking path only. The pier at Haulover Cut is not included. 
• Before hanging up anything anywhere in the Bet Hakenesset, please seek authorization from the Board. This includes flyers etc.  
• Please be advised that prior to bringing any food or drinks for any occasion, you must first seek the authorization from the Board. 

Special Announcements 
• We are pleased to announce that Ness 26 is part of the Amazon Charity Program, which would allow our community to collect 0.5% of 

all the orders made by any of you on Amazon.com. In order to register you need to log on smile.amazon.com and select Ness 26, Inc as the 
Charitable Organization you want to support, and from then shop on smile.amazon.com instead of www.amazon.com. It won’t cost anything 
more, and is an easy way to contribute to our budget needs. 

• Anyone wishing to receive the Daily Halacha please send a whatsapp message to Simon Chocron 786-351-1573 
 

Refuah Shelema List 
     Men                                                                  Women 

 

• Yosef Zvi Ben Sara Yosefia, 
• Mordechai Ben Brucha Malka 

Shmalo              
• Yizhak Abraham Ben Sheli, 
• Yosef Yizhak Ben Sara Hana, 
• Mordechai Ben Miriam, 
• Meir Raymond Ben Mathilde 
• Aviv Ben Luba Miriam 
• Mordechai Ben Mercedes 
• Yaacov Refael Ben Alegria 
• Binyamin Simcha Ben Hilla 
• Yitzhak Ben Rahel 
• David Mordechai Ben 

Camouna 
 

• Isaac Ben Mesoda, 
• Haim Ben Marcelle, 
• Yizhak Ben Simja 
• Michael Ben Aliza, 
• Avraham Ben Leah 

• Menahem Ben Shira 
• Moshe Ben Rahel 
• David Ben Freha Rina  
• Netanel Sayegh Bar 

Rosa 
• R’ Yosef Abraham 

Hacohen Bar Hannah 
• David Ben Simi 

 

• Simja Bat Esther,  
• Rachel Bat Sarah, 
• Nina Bat Rachel,  
• Gitel Rina Bat Yael, 
• Miriam Bat Sofy, 
• Rahma Bat Simha 
• Esther Bat Fortuna 
• Malka Bat Dina 
• Raizel Bat Miriam 
• Leah Bat Rivka 
• Sol Bat Perla 
• Chana Bat Bilha 
• Yael Bat Rut 
• Esther Bat Walli 

• Sara Ledicia Bat Mesoda, 
• Alegria Simha Bat Esther, 
• Naomie Bat Rarel Adda, 
• Malka Bat Joyce Simja, 
• Sivan Simha Bat Yehudit, 
• Natalie Rachel Bat Nancy, 
• Abigael Haya Bat Esther 
• Madeleine Bat Esther 
• Nurit Jacqueline Bat Rahel 
• Marcelle Mesoda Bat Alegria 
• Shira Yaffa Bat Sara 
• Eva Bat Yael Khayat 
• Camouna Bat Fortuna 
• Ruth Nehama Bat Sara 

 

Weekly Inspiration 

http://smile.amazon.com/
http://smile.amazon.com/
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Ketoret offering. When Moshe sent messengers to 
summon them, they brazenly responded, "Lo 
Na’aleh" – literally, "We will not go up" (16:12). 
They were later devoured by the ground.  
Ibn Ezra (Rav Abraham Ibn Ezra, Spain, 1089-1167), 
explaining the phrase "Lo Na’aleh," suggests that 
the Mishkan was perhaps erected in a location that 
was higher than the rest of the camp. Datan and 
Abiram thus replied, "Lo Na’aleh" – that they would 
not climb to the Mishkan to participate in the 
offering of the Ketoret.  
However, Ibn Ezra then offers a second 
interpretation, writing, "One who goes to the 
service of G-d, or to the chosen site, is called 
‘ascending’." According to this explanation, the 
term "Na’aleh" is used here allegorically, not 
literally. Going to the Mishkan to perform a religious 
act is called "ascent," and thus Datan and Abiram 
said that they refused to "go up" – meaning, to 
bring an offering to G-d.  
Another expression of this idea is the term "Oleh" 
used in reference to a person called to recite the 
Berachot over the reading of the Sefer Torah in the 
synagogue. In ancient times, the place where the 
Hazan stood and where the Torah reading took 
place was actually lower than the rest of the 
sanctuary. Nevertheless, the person invited to 
recite the Berachot is called an "Oleh" – "one who 
goes up" – because performing a Misva is always 
to be regarded as an experience of elevation, an 
opportunity to lift ourselves and become higher.  
We should relish and enthusiastically seize every 
opportunity we are given to perform a Misva, 
because each one elevates us and brings us 
higher. We might at times be reluctant to perform a 
Misva because it entails too much time and effort, 
it requires a sacrifice, or we just do not think that 
this particular Misva is important. Ibn Ezra’s brief 
remark should remind us that every Misva we 
perform, even if it does not initially seem that 
valuable or significant, lifts us up and makes us 
greater. Let us, then, embrace every Misva 
opportunity that we are given, so that we can 
continually elevate ourselves to greater heights, 
each day of our lives.  
 

Setting Up a “Shalom Fund” 
 

(Rabbi Eli Mansour)  
The story told in Parashat Korah highlights the 
destructive nature of Mahaloket, fighting. Korah 
and his followers instigated a fight against Moshe 

and Aharon, which ultimately resulted in their death 
and even the death of their families, showing us 
how harmful fighting and dissent can be.  
Moshe Rabbenu’s conduct in response to this 
assault on his authority teaches us how we should 
respond to Mahaloket, to fights and arguments that 
arise. The Torah relates that Moshe humbly invited 
two of the leading instigators – Datan and Abiram 
– to his tent for the purpose of making peace. 
Although he was undoubtedly right and they were 
undoubtedly wrong, Moshe extended his hand in 
peace in an attempt to bring the Mahaloket to an 
end. We must understand that Datan and Abiram 
were not exactly upstanding citizens who had a 
simple, honest disagreement with Moshe. The 
Sages teach us that they had repeatedly violated 
Moshe’s instructions and undermined his authority, 
even before Korah’s revolt. These were seasoned 
troublemakers, who audaciously assailed Moshe 
and opposed his leadership. And even after Datan 
and Abiram rebuffed Moshe, he patiently went to 
their tent. He actively worked toward ending the 
Mahaloket, even though he was, without question, 
the innocent party.  
Our attitude to Mahaloket must not be one of "I’m 
right and he’s wrong." The question of right and 
wrong is not the critical issue. In a Mahaloket, 
everyone loses. Moshe understood this, and he 
therefore humbled himself and set out to end the 
whole affair. Many people in Moshe’s position – 
when it is blatantly obvious that he is right and the 
other party is wrong – would say, "Why should I be 
the one to make peace? He’s the guilty one!" But 
Moshe realized that his being right was not the 
important factor, that the fight needed to end for 
everyone’s sake. He therefore tried to initiate a 
peaceful resolution. He was right, but he 
nevertheless assumed the responsibility to end the 
argument.  
The Hafetz Haim (Rav Yisrael Meir Kagan of Radin, 
1839-1933) noted that the Misva of Shalom, 
peaceful relations among Jews, like other Misvot, 
costs money. Leading a Torah lifestyle entails 
many expenses – kosher meat, making Pesah, 
buying an Etrog, not to mention religious education 
for our children. We all readily understand and 
accept these expenses as a natural part of being 
observant Jews. The Hafetz Haim said that we 
must also be willing to spend money for the Misva 
of Shalom. And he advised allocating a sum of 
money each year for a "Shalom Fund," setting 
aside an amount of money that we will be willing to 
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pay for the sake of maintaining peaceful relations 
with other people.  
A fascinating story is told of two neighbors that 
demonstrates how this "Shalom Fund" works. A 
resident of an apartment building noticed that every 
morning, when he brought in his newspaper, it had 
already been gone through. He could tell that 
somebody read the copy of The New York Times 
delivered to his doorstep before he did. One 
morning he looked to see who it was, and he was 
shocked to discover that his neighbor took his 
newspaper. He confronted the neighbor, and the 
neighbor explained that he, the subscriber, never 
brings in the paper before 7am. So, each morning 
at 6am, right when the paper is delivered, the 
neighbor takes the paper, reads it, and then folds it 
back up and returns it to the subscriber’s doorstep.  
The man was furious. "How could you take my 
paper!" he exclaimed. "I paid for it, and I never gave 
you permission to read it!"  
The neighbor, however, insisted that he is entitled 
to read the paper and return it fully intact before the 
man brings it into his apartment.  
Finally, the man brought his neighbor to the Rabbi 
to mediate. The Rabbi heard the argument and 
then called the man to the side.  
"What I think you should do is buy your neighbor a 
subscription to The New York Times."  
The man couldn’t believe his ears. "I should buy 
him a subscription? Why?"  
"A subscription costs about $100 a year. This is 
probably what you pay for Shemura Masa every 
year before Pesah, or what you pay for an average 
Shabbat. It’s not a large sum, and it will solve the 
problem."  
The man was still shocked, but he heeded the 
Rabbi’s advice. He later confessed that this was 
among the best decisions he ever made. The cost 
was, in the long run, negligible, and it ensured 
friendly relations with his neighbor. If he hadn’t 
done this, the fight would have endured forever, 
and for the rest of his life he and his neighbor would 
be angry with one another.  
Even if we are right, there is no shame in giving in. 
And even if its costs us money, it is worth the price.  
We buy insurance to protect ourselves in case 
something happens to our car or our home. 
Establishing a "Shalom Fund" is probably the most 
important insurance we can purchase. In his 
commentary to this week’s Parasha (16:27), Rashi 

writes that the consequences of Mahaloket are so 
devastating that they result in the death of even 
infants. I have personally seen families torn 
asunder by fights that neither party was willing to 
end. The effects of fights among friends, 
neighbors, relatives and business partners are, 
almost without exception, devastating. We should 
be prepared to pay money – even if we are right – 
to avoid the catastrophic consequences of 
Mahaloket. It is worth the price – and a lot more.  

 

The Unnamed Sinners Are  
Finally Called Out by Name 

(Rabbi Frand from Torah.org)  
The parasha starts with the following pasuk: “And 
Korah, son of Yitzhar, son of Kehat, son of Levi 
separated himself, with Datan and Aviram, son of 
Eliav, and Oon son of Pelet, sons of Reuven.” 
[Bamidbar 16:1] Korah had 250 people on his side 
who said they also wanted to be Kohanim. They 
began arguing with Moshe Rabbenu. Of the 250 
men siding with Korah, the Torah specifically 
mentions Datan and Aviram. This is the first time in 
the Torah where Datan and Aviram are specifically 
mentioned by name. The Torah, however, alludes 
to them well before this. 
First of all, according to the Medrash, they appear 
all the way back at the beginning of Sefer Shemot: 
“They said to them (to Moshe and Aharon): ‘May 
Hashem look upon you and judge, for you have 
made our very scent abhorrent in the eyes of 
Pharaoh and the eyes of his servants, to place a 
sword in their hands to murder us!'” [Shemot 5:21]. 
The Medrash says that the people who complained 
here to Moshe and Aharon that they ruined the 
reputation of Bne Yisrael in the eyes of Pharaoh 
and his servants were none other than Datan and 
Aviram. 
Number two: In the famous story of Moshe 
witnessing the Egyptian beating the Jew, the 
Medrash says that an Egyptian taskmaster came 
into Datan’s tent, sent Datan out to work and had 
relations with Datan’s wife. Datan came back and 
found the taskmaster in bed with his wife and got 
into a fight with him. This was the context, 
according to the Medrash, of the Egyptian man 
hitting the Jew. It was that Egyptian taskmaster 
who was hitting Datan. Moshe killed the Egyptian, 
thereby saving Datan’s life. What does Datan do? 
The next day when Moshe chastised Datan for 
striking another Jew, Datan went and reported to 
Egyptian authorities that Moshe killed an Egyptian. 
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A third place: According to the Medrash, the people 
who spoke up by Yam Suf and said, “Let’s appoint 
a new leader and return to Egypt” [Shemot 14:4] 
were Datan and Aviram. 
Number four was at the time of the Mann. Chazal 
say that when Moshe Rabbenu said, “Don’t leave 
over Mann until morning” – who were the people 
who “did not listen to Moshe and left Mann over 
until the morning”? It was none other than Datan 
and Aviram. [Shemot 16:19-20] 
These two people have a list of indictments that is 
as long as an arm. So, if they started their mischief 
in Egypt and they were repeat offenders time and 
again, why is it only here that the Torah chooses to 
call them out by name? 
Rav Ruderman, zt”l (Founding Rosh Yeshiva of Ner 
Israel) used to have an expression when something 
upset him. He would say (in Yiddish) “Dos iz ba’mir 
en record” – meaning, I am recording this. All the 
other times, the Ribono shel Olam does not write 
down their names, but when it comes to Mahloket 
— and they jumped into a Mahloket which was not 
even their own Mahloket — here the Ribono shel 
Olam writes their names: Dos iz ba’mir en record. 
Datan and Aviram can challenge Moshe Rabbenu, 
they can report him, they can disobey his orders by 
the Mann, they can challenge him by the Yam Suf, 
BUT when they jump into a Mahloket, then the 
Ribono shel Olam records it for all eternity. 

 

One Lost Glove Deserves 
Another 
(Rabbi Frand)  

When Korah and his companions challenge Moshe 
Rabbenu, the Torah says “He fell on his face” 
[Bamidbar 16:4] – literally he collapsed! Rashi 
quotes the Medrash Tanchuma. Moshe had to fall 
on his face as a result of the Mahloket, because 
this was already the fourth major iniquity involving 
the people. The nation already had three strikes 
against them. This was already the “fourth strike.” 
Rashi continues: They sinned at the Golden Calf 
(Parashat Ki Tisa) and Moshe davened for them 
(Vayhal Moshe) (Shemot 32:11). They sinned with the 
complainers (Parashat Be’ha’Alotcha) and Moshe 
davened for them (Va’Yitpalel Moshe) (Bamidbar 
11:2). They sinned with the Spies (Parashat 
Shlach), and here too Moshe went to bat for Klal 
Yisrael (v’Sham’u Mitzrayim… v’Omru… ) (Shemot 
14:13-14). But by the Maholket of Korah, his hands 

became weak. This time he just did not have the 
capacity to pray for their forgiveness. 
Rashi cites the parable of the king’s son who 
rebelled against his father and the king’s friend 
appeased the king on his son’s behalf — once, 
twice, and three times. After that, the appeaser 
throws up his hands in despair. “I cannot go in 
anymore to petition the king on behalf of this 
chronically rebellious child.” There are only so 
many times that someone can go back to the well. 
There comes a point when the well dries up. 
Why does Moshe not daven for Klal Yisrael here? 
He is ready to daven for Klal Yisrael but he cannot 
believe it is going to work, because how many 
times can someone go back? 
Now, put yourself in Moshe Rabbenu’s place. He is 
being attacked personally. His integrity is being 
challenged. Most people in that situation are 
interested and care about themselves, about their 
own reputation and status. But what is Moshe 
Rabbenu worried about? What is going to be 
with Klal Yisrael? This is the ultimate selfless 
Jewish leader. It is not about me. I do not care 
about me. I do not care about my job or what they 
say about me. I care about what is going to be 
with my people. This is an example of self-denial 
and concern about others, which distinguishes 
Moshe Rabbenu and makes him the ultimate 
manhig Yisrael(Jewish leader). 
We are not necessarily leaders, but this capacity to 
think about somebody else — even in a moment of 
personal distress — is something which ideally 
should not be beyond our grasp. 
The wife of Rav Shlomo Zalman Auerbach, zt”l, 
predeceased her husband. He was in the hospital 
because his beloved wife had just died. A student 
of Rav Shlomo Zalman Auerbach met his Rebbe in 
the corridor of the hospital (unaware that his Rebbe 
had just lost his wife). The wife of the student had 
just had a baby. The student came over to Rav 
Shlomo Zalman and said, “I just had a son (or 
daughter, whatever the case may have been)!” Rav 
Shlomo Zalman gave him a big smile and such a 
hearty “Mazal Tov!” Here in a moment of such 
sorrow, he was able to put his personal 
Tzarot aside. This fellow deserves a Mazal Tov 
now and I will not let my personal problems 
dampen his Simha. I will give him the 100% sincere 
and hearty Mazal Tov that his Simha warrants, as 
if nothing had happened to me. There are people 
who do not live for themselves, but rather they live 
concentrating on the needs and feelings of others. 
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I read a very interesting story in the sefer Dorash 
Mordechai. Rabbi Yeruchem Levovitz, the Mir 
Mashgiach, once boarded a train as the door was 
closing. He stuck out his hand, so the door would 
not close, and the door pulled off the glove he was 
wearing. The glove fell to the platform outside the 
train, as the train doors closed. Rav Levovitz lost 
his glove. 
What did he do? He ran over to the open window 
of the train and threw out the other glove. The 
students who were with him asked him: “Why did 
you throw out the other glove?” He told them: 
“What am I going to do with one glove? This way, 
there is already one glove lying there on the station 
platform. If I throw out the other glove, now a 
person who finds them will have a decent pair of 
matching gloves. At least someone will have a pair 
of gloves.” 
This is a small incident, but realize what this 
incident says. This was an instantaneous reaction. 
Okay, I lost my glove, but at least somebody will 
now have a pair of gloves. This is a demonstration 
of a person who is not wrapped up in himself, not 
self-possessed with his own problems and his own 
loss. Even in a moment of distress, it is possible to 
think about somebody else. 
This is the Avodat HaHaim which we should try to 
learn. We should not only to be impressed by the 
attributes of our Gedolim, but we should try to 
practice the same in our daily lives. 
 

Shalom and Mahloket           

(Rabbi Zev Leff) 
Any dispute that is for the sake of Heaven will have a 
constructive outcome; but one that is not for the sake 
of Heaven will not have a constructive outcome. What 
sort of dispute was for the sake of Heaven? The 
dispute between Hillel and Shammai. And which was 
not for the sake of Heaven? The dispute of Korah and 
his entire company (Pirke Avot 5:20).  
The Mishnah describes Korah’s rebellion as the 
epitome of Mahloket (strife) that is not for the sake of 
Heaven, and juxtaposes Korah and Aharon, as the 
exemplars of contentiousness & peacefulness, 
respectively.  
To properly understand the curse of Mahloket (strife), 
we must first investigate the meaning of shalom. 
Shalom is not merely the absence of strife or 
disagreement, but a state of peaceful serenity. It is 
precisely through the interaction of opposites, of fire 
and water, that G-d is described as the One Who 

makes peace. Mahloket leshem shamayim, 
argument for the purpose of reaching truth, is the 
epitome of shalom.  
The Kohanim, who are the representatives of shalom 
-- servants in the Bet Hamikdash, the place of shalom 
-- were consecrated by killing their relatives who 
served the Golden Calf. And Pinchas was initiated 
into the kehunah by Hashem and given the 
convenant of shalom as a result of his slaying of Zimri 
and Kosbi.  
True shalom is the achievement of perfection, the 
harmonious functioning of the world. As long as evil 
and evildoers destroy this harmony, there can be no 
shalom. There is no shalom, says Hashem, 
concerning the wicked (Yeshayahu 57:21). Hence, 
true shalom is conditional on destroying evil.  
When David sought to build the Bet Hamikdash, he 
was told by the prophet that he could not build the 
house of shalom because his hands were covered 
with the blood of battle. At the same time, Hashem 
told David that he could not build the Bet Hamikdash 
because if he were to build it, it would be eternal, and 
Hashem reserved the option to destroy the Mikdash -
- to vent his anger on wood and stones - if the people 
sinned (Echah Rabbah 4:14).  
The tranquillity and shalom of Shlomo’s reign was 
marked by the absence of war. Such a passive 
shalom could not produce an eternal House of Peace. 
David, however, was the epitome of an aggressive 
shalom, one that included the preservation of 
harmony through aggressive means when 
necessary. Such a shalom could create an eternal 
House of Peace.  
Perfection is not the province of any individual. The 
Jewish people, says the Chafetz Chaim, are like an 
army, which can only be successful if all its varied 
divisions are represented and united towards a 
common goal. Today there are a variety of authentic 
approaches to the Torah -- all faithful to the 
observance of the 613 Mitzvot as elucidated in the 
Written and Oral Torah. These approaches differ only 
in emphasis, but there is a natural tendency for each 
group to feel that only its approach is correct.  
In the World to Come, however, says the Gemara at 
the end of Tannis, Hashem will make a great circle 
dance for all the tzakkikim, with Himself in the middle. 
Then, says the Hafetz Haim, two tzaddikim who had 
diametrically opposed approaches will find 
themselves facing one another across the circle. 
Each will realize that he and his opposite are both 
equidistant from the center. Nor will the circle be 
stationary. Each tzaddik will dance around and 
occupy the positions of every other tzaddik, for in the 
future world every Jew will be able to identify and 
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incorporate all paths. In this world, however, 
perfection is reached when each group follows its 
unique path, while acknowledging and respecting all 
the other paths.  
That does not imply that all paths are valid. 
Sometimes it is necessary to give tochachah - rebuke 
or reproof - to criticize those who are not in the circle 
at all. True peace must include rebuke and criticism, 
for this is necessary in order to achieve perfection. 
Any peace that does not include tochachah is no 
peace, say Chazal (Bereshit Rabbah 54:3). But the 
tochachah must be the result of love and concern for 
the one rebuked. It must be done in a way that reflects 
this motivation. Criticism must be directed to the 
negative behavior of individuals or groups, and not to 
the person or to the group itself.  
The Gemara relates that one who sees a kettle, or 
river, or bird in a dream should expect to find shalom. 
The three factors that prevent the achievement of 
perfection are jealousy, lust and haughtiness. All 
three drive wedges between people and destroy 
harmonious cooperation and co-existence. The pot 
unites the power of fire and water to cook food for our 
sustenance. Yet the pot itself gains nothing and is 
burnt and blackened. The lustful individual, by 
contrast, seeks only his own gratification and bases 
his conduct on one consideration: “What’s in it for 
me?” The pot negates this attitude.  
Contemplation of the river is the antidote for jealously. 
The river is so beautiful and useful when it says within 
its boundaries, and yet so destructive when it 
overflows those boundaries. Shalom requires each 
person to recognize his place in the world and the 
unique role he has to play, while at the same time 
recognizing the contributions and worth of his fellow 
man. To combat haughtiness, one must learn from 
the bird. The bird is flexible and light, ever ready to 
make way for others and fly away.  
Rashi comments on the opening words of the sedrah, 
“Korah took -- He took himself off to one side.” Korah 
separated himself. He did not see himself as a part of 
the klal, but rather as a detached, isolated individual. 
His sense of separation caused his jealousy of 
Elizaphon ben Uziel, when the latter was appointed 
as the family head, and led to his lust for the glory of 
the kehunah gedolah. His attitude was the very 
antithesis of shalom, which depends of each Jew 
fulfilling his unique role without jealousy or selfish 
motivations.  
Reb Zusya was asked if he would accept the 
opportunity to switch places with Avraham Avinu. He 
replied, “What would HaKodosh Baruch Hu gain? 
There would still be one Avraham Avinu and one Reb 
Zusya.” Each individual has to aspire to achieve the 
maximum he can in his individual role and not to 

duplicate the role entrusted to another. There can be 
only on Kohen Gadol. Had Korah taken the attitude 
of Reb Zusya it would have made no difference to him 
whether it was Aaron or himself, as long as the duties 
of the office were performed in accord with G-d’s will.  
Chazal called Korah an apikoros for denying the 
validity of the Oral Law. That denial was a direct 
consequences of his stirring up contention. Torah is 
based on shalom and harmony among the Jewish 
people. A commitment to the totality of Torah is 
impossible on an isolated, individual level. No 
individual can fulfill 613 Mitzvot; there are Mitzvot that 
only a Kohen can perform and others that require a 
Yisrael. There are Mitzvot that apply only to men and 
other Mitzvot that apply only to women. Torah in its 
totality requires the united community of Klal Yisrael. 
Only as one individual with one heart can we accept 
the Torah and fulfill it.  
Argument for the sake of Heaven, the collective quest 
for truth, is the essence of the Oral Torah. But one 
whose contentiousness is not for the sake of Heaven 
negates the foundation upon which the Oral Torah 
stands. Thus, Korah was labeled an apikoros 
(heretic).  
Korah’s punishment perfectly reflected his sin. He 
who sees his fellow men only as objects of jealously 
or lust or as means of obtaining honor, will in the end 
swallow others alive to advance his own goals. Korah 
was such a person, and the earth swallowed him alive 
-- middah keneged middah (measure for measure).  
The very capacity of the earth to serve as a firm base 
for man depends on the unification of the individual 
grains of sand into terra firma. One who denies the 
necessity of unity, who fails to see that the fulfillment 
of G-d’s will is a collective enterprise, causes those 
grains to break apart, and finds himself cast down 
alive into the netherworld.  
Just as strife and Mahloket are generated by 
individuals, peace and harmony must begin with an 
individual effort. The story is told of a man whose five-
year-old son was constantly interrupting him as he 
read the newspaper. Finally, in desperation, he tore 
off a page of a magazine with a map of the world and 
ripped it into small pieces, telling his son not to return 
until he had reconstructed the map. He assumed he 
had gained for himself several hours respite. Fifteen 
minutes later, however, the child return and gleefully 
announced that he’d finished the task. His father was 
dumbfounded. “How could you put the map together 
so quickly and accurately?” he asked. “Dad,” the little 
boy replied, “it was simple. On the other side of the 
map was a picture of a person. I simply put the person 
together, and the world fell into place.” It is the 
perfection and harmony within the individual itself that 
ultimately leads to the more global shalom.  
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May we learn from the tragedy of Korah to flee from 
all strife that is not for the sake of Heaven and thereby 
help to bring the ultimate shalom, the entire world 
united in the service of Hashem.  
Reprinted with permission from Artscroll Mesorah Publications, ltd. This article is provided 
as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically 
or on paper, provided that this notice is included intact. For information on subscriptions, 
archives, and other Shema Yisrael Classes, send mail to parasha@shemayisrael.co.il  
  

Nine Questions to Ask about 
Your Marriage 

(By Barbara Penn)  
Practical tools to strengthen and enhance your 
marriage.  
Despite all of our dazzling successes, the art of 
sustaining and developing a marriage is still a 
mystery to many. What are the most important tools 
needed to polish our relationships? What type of 
questions can we ask ourselves in order to ensure 
that we are headed in the right direction?  
Question #1: Am I making my marriage a priority?  
Almost all of us have garages in our homes, in our 
minds, and in our hearts for the stuff that are 
dedicated to the not “now, maybe later” pile and are 
left to collect rust, dust and cobwebs as they await 
their unsure fate. The thriving, delicate partnership 
called marriage is like a garden that needs the 
undivided attention of two doting gardeners.  
User testing tool: Sit down during a quiet moment and 
ask yourself what place your marriage holds in your 
world of priorities. For example, would a small 
setback in your relationship ignite the same concern 
and attention that a risk to your career would? It is 
never too late to clean out of our garages and 
reorganize our homes.  
Question#2: Are my expectations of my spouse 
realistic?  
Wouldn’t it be fantastic if we’d be able to tailor-make 
our life and our partners the same way we had our 
dream wedding gown custom-sewn or our living 
rooms custom- designed to our wishes? Reality is not 
so simple. Nobody is perfect. We married our 
spouses along with all their flaws, baggage, hang-
ups, and idiosyncrasies. It takes strength, humility 
and flexibility to accept and love our partners as they 
are.  
User testing tool: Consider those few quirks that 
make your spouse less than perfect and can disquiet 
you at times. Then, consider your attitude by asking 
yourself: Do I give my spouse the liberty to be human 

and make mistakes? Are my disappointments in him 
or her justified, or are they only a result of my own 
shortcomings? Do I measure my spouse’s failings 
with the same rod that I measure my own?  
Question #3: Am I making unfair comparisons?  
We tend to judge right and wrong based on what we 
see around us. Judging or trying to fashion our own 
relationship based on that of our friends is like trying 
to mix two cake recipes into one batter. Every 
marriage has its own delicate balance and unique 
recipe. Looking outside to find what our partners lack 
can only lead to false expectations, jealousy, anger, 
resentment. It is the perfect recipe for disaster.  
User testing tool: During a conversation or argument 
with your spouse, do you find yourself suddenly 
comparing another couple’s relationship to your own? 
Do you ever say or think to yourself something like, 
Mr. so and so just took his wife to the Bahamas or her 
birthday so why can’t my husband do the same? Mrs. 
So and so is always smiling and speaking pleasantly- 
why can’t my wife be that way?  
Question #4: Do I see my spouse in a positive light?  
Reality is often dependent on our perception; how we 
choose to see will affect our perception about our 
spouses and relationships. Wearing ‘negative lenses’ 
can sour even the most wonderful of relationships.  
User testing tool: Write down ten qualities that you 
think makes your partner amazing. If you are having 
trouble coming up with those ten qualities, then 
maybe it’s time to switch lenses. Keep the list with 
you to serve as an inspiring reminder when you are 
beginning to feel less-than positive.  
Question #5: Am I treating my spouse the same way 
I would want to be treated?  
Relationships are reciprocal; the way we treat others 
elicits an identical response. The same way that sour 
behavior will likely boomerang, the best method for 
being treated with the respect and appreciation you 
believe you deserve is to treat the other the very 
same way.  
User testing tool: Recall the behavior you exhibited 
toward your spouse within the last few days. Did you 
talk to him or her in the same manner you would want 
to be talked to? Did you listen to him or her in the 
same way you would want to be listened to? Would 
you want your partner to reciprocate that exact type 
of behavior?  
Question #6: Am I more focused on what I can do for 
my marriage or what my marriage can do for me?  
It is very difficult to maintain harmony when each 
partner is only focused on his or her entitlements. An 
authentic union is one in which the concern or need 

Food for thought 
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of one individual becomes the concern of the other. 
Such an attitude requires the concentrated effort of 
looking beyond our own needs and focusing on the 
needs of the other as well.  
User testing tool: At the end of a long day, ask 
yourself: What did I do today to make my partner 
smile and brighten his or her day?  
Question #7: Do I communicate to my partner how I 
appreciate him or her?  
Receiving recognition for all we do is the fuel that we 
need to keep our tired engines going. Even a  
small word or gesture of gratitude goes a long way.  
User testing tool: Are the words, “thank you” an active 
part of your vocabulary? Do you ever point out things 
that you appreciate your partner did for you? Try 
writing your partner a small note of appreciation and 
see how far it takes you!  
Question #8: Am I communicating effectively?  
Often, misunderstandings, resentment, and conflict in 
marriage are a just result of faulty or bad 
communication. Achieving positive communication 
habits and patterns can work wonders in promoting 
mutual understanding between two people.  
User testing tool: Think about the last two 
disagreements that you had with your spouse. Did 
they have a positive outcome? Did you come to a 
peaceful resolution? If not, why? Did you really listen 
to what the other was saying? Were you careful not 
to point fingers of blame? Were you allowing your 
emotions to take over? Were you focusing on 
problematic situations or on problematic people? 
Communication is a vital skill that is better learnt late 
than never.  
Question #9: Is my marriage experience turning me 
into a better person?  
The blossoming of two people into a union cannot be 
taken for granted. Like the caterpillar that can only fly 
once it emerges from its cocoon, a marriage 
blossoms once we liberate ourselves from our own 
limited psyches, and choose to learn, to give and to 
grow.  
User testing tool: Think back on the last few years. 
How has your relationship with your spouse and 
others improved? How have you changed as a 
human being? What insight and positive quality traits 
did you attain?  
Marriage is not a destination, it’s a journey. It is an 
essential part of our spiritual and emotional growth. 
Hopefully these tools will help you reach the peak. 
Bon voyage!  

 

The Critical Mom 
(By Rebbitzen Malka Kaganoff) 

How do I deal with my mother constantly being on 
my case?  
Q: My mother is always on my case. If she’s not 
criticizing my clothes, then it's my schoolwork or my 
friends. I can’t take it anymore. My friends’ mothers 
seem so much nicer and more supportive. I think 
it's gotten worse now that I'm older. Maybe she's 
threatened by the fact that I'm as tall as she is now. 
How do I deal with this ongoing nagging?  
A: Ouch! My sympathies are with you. If the 
situation is as bad as you describe, you are really 
living in a boxing rink. I hope you're not responding 
with verbal barbs, because that only escalates the 
situation and makes life even more unpleasant for 
you. I will try to help you address all this, but first I 
would like to clarify one point.  
Comparing your life with your friends is not 
worthwhile. You cannot have an accurate picture 
what is going on behind their closed doors. Maybe 
they have other stresses that make their life even 
more intolerable. And besides, it is an exercise in 
futility. You cannot switch moms. So focus instead 
on making your situation more livable.  
Let’s try instead to make real improvements in the 
situation, and to upgrade your living conditions.  
I know that you are thinking that in order to create 
this change, you mother is the one who has to 
change. However, you approached me, not your 
mom. * She might not even sense how you are 
feeling.  
If you feel that an honest chat with your mother 
might be beneficial, then that is the most direct first 
step. Rehearse your “speech” carefully in your 
mind and make great efforts to assure that it does 
not come out accusatory. Try to put yourself in your 
mother’s place; hearing your criticisms and think 
what approach might work. It might go something 
like this:  
“Mom, I know that you love me and care about me 
and want to help me improve, but I find it really 
difficult to hear your ongoing criticisms. I appreciate 
if you could only share one or two criticisms a day, 
and rather than mention a topic several times, can 
we sit and discuss whether it is something I can 
change at this point. Your opinion is important to 
me, but I can’t change everything at once.”  
Some warnings about your “speech:”  
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1. Make sure that both you and your mom are in a 
good mood when you have this conversation.  
2. Don’t tell your mom that you think that she is 
unfair, inconsiderate, nasty etc.  
3. Throw in a compliment.  
4. Don’t compare your mom to others in this chat.  
5. Don’t threaten [If not I will run away from home] 
or generalize [“You always criticize me”].  
6. Don’t analyze your mom. “I know that you are 
feeling inferior…” or “I know that you had a difficult 
relationship with your parents.”  
7. Acknowledge that parents have the “right” and 
responsibility to correct their children.  
8. Pray before you begin this chat. “Dear G-d, 
please help this conversation be productive.”  
9. If you see matters improving even a bit, mention 
it to your mom  
If you think that nothing good can come from this 
speech, you might try to write a note instead. A 
note has the advantage of not sounding 
emotionally charged, but it also may not sound 
warm and loving. Remember to re-read the note 
several times before presenting it, trying to look at 
it through your mom’s eyes.  
Other options are to discuss the situation with Dad 
(you didn’t mention if he is in the picture) and ask him 
how to proceed. Hopefully you have two parents 
that are both interested in your welfare and 
between the two of them they can work on a new 
system that will be more pleasant for you. When 
you speak to your father, don’t insinuate that your 
mother feels threatened, or is uncaring (whether or 
not there is truth to these claims, but just focus on 
enlisting his help in limiting your mom’s critical 
barrage.) It is possible that your dad will say that 
you are supersensitive or that he cannot get 
involved, but you won’t know until you ask him. Dad 
might explain to you that Mom has a critical nature, 
but that she really does approve of you, even 
though she has trouble communicating her 
approval.  
It is possible to give yourself the positive strokes 
that you are missing.  
Whether or not you are successful in arresting the 
criticism, learn how to survive a critical parent. 
Parental approval is tremendously valuable in 
creating a positive sense of self-esteem, but it is 
possible to give yourself the positive strokes that 
you are missing. When you hear your mom’s 

criticism, remind yourself that you are a worthwhile 
human being, and that you have positive qualities 
as well as negative ones. Accept that these 
negative comments will leave her mouth, but filter 
them so they don’t invade your inner calm. For 
example, if you hear Mom say that you are 
irresponsible, remind yourself that despite the fact 
that you could improve in this area, you have a 
track record of usually being responsible, and your 
mother is just sharing her perception of a recent 
event.  
Create a mental shield that protects you from 
suffering the effects of continued criticism. Imagine 
yourself opening up a mental umbrella, protecting 
you from the harmful effects of the negativity that is 
being rained down on you. At the same time, 
remember that Mom cares about you and pray for 
more positive interactions between the two of you. 
Good luck to you in your efforts.  
Note to Moms and Dads: You are the most 
significant people in the lives of your children. 
Bathe your children in love, approval and emotional 
support. Make sure that compliments outweigh 
criticisms by at least three to one. Communicate to 
your children that you believe in them and that your 
criticisms stem from a sincere desire to improve 
your wonderful child. If constant harping on a 
specific area does not produce positive results, 
consider changing your approach. Best of luck in 
the challenging but rewarding mission of raising 
children.  
 

Is It Permissible to Make Ice 
Cubes on Shabbat 

(Daily Halacha) 
Is it 

permissible on Shabbat to fill an ice cube tray with 
water and put it in the freezer to make ice cubes? 
Rabbi Chayim Palachi (Turkey, 1788-1868) in Shut Lev 
Hayim, Helek 2, siman 182, ruled that making ice 
cubes, which entails converting a liquid into a solid, 
is akin to producing cheese from milk, which is 
forbidden on Shabbat on the grounds of "Boneh" 
("building"). Just as one may not convert milk to 
cheese on Shabbat, so would Halacha forbid 
transforming water into ice. A number of other 
authorities ruled stringently on this issue, as well. 

DAILY HALACHOT 

Kidz Corner 
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Chacham Ovadia Yosef in Halichot Olam, Helek 4, 
page 93, however, argued that making ice cubes 
differs fundamentally from producing cheese. For 
one thing, the process of transforming milk to 
cheese is done actively, with one's hands, whereas 
water transforms into ice naturally when exposed 
to cold temperatures. At most, this would be a 
situation of "Gerama" – the indirect performance of 
a Melacha (forbidden activity on Shabbat). 
Secondly, cheese retains its solid form 
permanently, and thus making cheese justifiably 
qualifies as "Boneh." Ice, however, transforms 
back into water if left outside the freezer, and thus 
making ice cubes is but a temporary 
transformation, which does not qualify as "Boneh." 
Therefore, Chacham Ovadia rules that one may 
make ice cubes on Shabbat with intent to use the 
ice on Shabbat. (See Yehaave Daat, Helek 1, siman 
30.) Is it permissible to return an ice tray to the 
freezer on Shabbat if one will not need any more 
ice on Shabbat, or would this constitute "Hachana," 
preparing from Shabbat for the weekday, given that 
he places the tray in the freezer solely to preserve 
the ice for the following day? A fundamental 
principle of "Hachana" states that this prohibition 
applies only when one's intent is to save time after 
Shabbat. For example, Halacha would forbid 
making beds or washing dishes for the purpose of 
saving time after Shabbat. One may, however, do 
something on Shabbat that is necessary to 
preserve a given item. For example, one may 
return food into the refrigerator after his meal even 
though he will not need the food until after Shabbat, 
since he does so simply to preserve the food. 
Likewise, one is allowed to move an article out of 
the sun on Shabbat if it would be ruined by 
exposure to sunlight. Similarly, one may return an 
ice tray to the freezer on Shabbat even if he will 
need the ice only after Shabbat, since this is done 
for the purpose of preserving the ice cubes, and not 
to save time after Shabbat. (See Menuhat Ahava, 
Helek 1, page 248.)  
Summary: One may fill an ice tray with water and 
put it in the freezer to make ice on Shabbat with 
intent to use the ice on Shabbat., and one may 
return an ice tray to the freezer on Shabbat even if 
he will not need any more ice until after Shabbat.  

InterestIng MIdrash 

           (from Torah Tots) 

A Tale of Two Wives 

Korah was a man who had it all. He was so rich that 
it took 300 animals to carry the keys for his chests 
of gold and silver. He was an outstanding Torah 
scholar, a wise and learned man. He was the 
descendent of one of the most prestigious Jewish 
families, the sons of Kehat, who were given the 
special privilege of carrying the covers of the Ark. 
They were known for their Torah knowledge and 
warranted these privileges. Additionally, Korah was 
on intimate terms with both Moshe, the leader of 
the entire Bnei Yisrael, and his brother Aharon, the 
Kohain Gadol. 
By contrast, one of Korah's followers, a man by the 
name of Ohn ben Pelet, was none of these. The 
Torah mentions nothing by which Ohn ben Pelet 
was distinguished. Ohn ben Pelet was neither 
particularly clever nor highborn. It is therefore 
surprising that each of their lives took such an 
unexpected turn. In fact, the fates of Korah and 
Ohn ben Pelet were the exact opposite of what one 
might anticipate! 
The well-connected and intellectually gifted Korah 
met a bitter end. Not only did he bring himself to 
ruin, but hundreds of his followers met with the 
same fate. On the other hand, Ohn ben Pelet was 
saved, together with his entire family. Indeed, he 
was the only follower of Korah who escaped 
punishment.  
What was the reason for these different outcomes? 
None other than the conduct of their respective 
wives, and the influence they wielded over their 
husbands.  
Korah had a wife who fueled his resentment and 
humiliation over his secondary status. This led 
Korah to instigate a rebellion against Moshe and 
Aharon, for which the earth swallowed him and his 
250 followers. In contrast, On ben Pelet's wife 
advised him not to participate in Korah's 
insurrection and at the very last second, his wife 
rescued her entire family from destruction. Her 
unseemly actions saved her husband from the 
same end as Korah and his 250 followers. His wife 
was a true "Akeret Habayit" (mainstay of the 
home), the embodiment of the highest ideals of 
Jewish womanhood. 
Korah's wife, by contrast, aided and abetted her 
husband and his group of rebels through her 
actions and words. Instead of being an Akeret 
Habayit, the main component and underlying 
foundation of the Jewish home, she chose to be an 
"O'keret Habayit," literally a woman who destroys 
and uproots her home. 
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Here's the Story. 
Moshe had just been teaching the Bnei Yisrael 
about the Mitzvah of tzitzit.  
So when Korah returned home and his wife asked 
him "What's new?" Korah replied, "Today Moshe 
taught us the Mitzvah of tzitzit, putting on fringes of 
blue-wool." 
"What does this Mitzvah of blue wool mean?" 
asked his wife. 
And Korah replied, "He told us that Hashem 
commanded that we place fringes on each of the 
corners of a four-cornered garment: three threads 
of white wool and one of techelet (blue) wool." 
"He is playing games with you, that Moshe," said 
his wife. "Every day he comes to you with 
something new and says that Hashem has so 
commanded him. But it sounds to me like he's got 
a wild imagination." If blue wool is so magical that 
with one thread the obligation is fulfilled, let me 
make you a tallit (prayer shawl) entirely of blue-
wool. Take it over to Moshe and ask him if a four-
cornered garment dyed techelet blue requires 
tzitzit - fringes." 
This was just the beginning! She reminded Korah 
that Moshe made his brother Aharon the Kohain 
Gadol and his nephews as Kohanim. Where does 
the Terumah go? To the Kohanim. The Leviyim 
only receive the scrawny Maaser portions. And a 
tenth of that goes back to the Kohanim! 
"If that is not enough, he ridicules you. Didn't he 
force all the Leviyim to shave the hair from their 
heads? And what about when he and his brother 
Aharon lifted each and every Levi and shook them 
like a lulav in all directions? Surely that was meant 
to ridicule and humiliate you!" 
Korah finally gave in to his wife's arguments and 
decided to challenge Moshe. All that night Korah 
walked around the camp. He wasn't recognizable, 
since his hair was completely shaven off, 
moustache, beard and lashes. When anyone 
asked him why he was clean-shaven, he took the 
opportunity to complain about Moshe: "Moshe did 
this to me," he declared! "And not only to me, but 
to all the Leviyim. He also shook each of us as if 
we were lulavim. Meanwhile, his brother Aaron is 
all dressed up in fancy-shmancy outfits."  
Korah convinced the men from Shevet Reuven to 
join him. That's where On ben Pelet of Shevet 
Reuven comes in. He's so impressed with Korah's 
words that he decides to go along with him. When 

On returned home, he tells his wife, "I have joined 
Korah in his fight against Moshe." 
On's wife knows that Korah is evil. She tells her 
husband that he is being foolish for becoming 
involved in Korah's insurrection. "What do you gain 
by joining Korah? Even if he wins, he will take the 
leadership for himself and not share it with you. If 
Moses is the master and teacher, you are his 
student; and if Korah becomes the master and 
teacher, you will still be his student. You have 
nothing to gain by becoming involved in the 
quarrels of others." 
On replies, "It is too late - I already swore to Korah 
that I would help him. I have already participated in 
the pep rally and have to show up for the main 
event. I swore to it, and you know that swearing 
falsely is a grave sin." 
On's wife, however, is not deterred, and she 
assures her husband that she will take care of the 
situation. "I have a plan to save you, " she answers. 
"It will prevent them from coming to get you, and 
you will not have to violate your oath." 
That evening, On's wife proceeds to mix strong 
wine into her husband's drink until he becomes 
intoxicated. He immediately falls into a deep, heavy 
sleep. 
Knowing that the zealous members of Korah's 
band would not approach to look at a married 
woman grooming her uncovered hair, she sits at 
the entrance of her tent, lets her hair down and 
begins to comb it.  
Korah's people come to take her husband to 
Korah's gathering. When they see On's wife sitting 
there combing her hair, they immediately turn 
around and leave. Korah sends a second set of 
messengers to get On. But they, too, won't come 
close because of On's wife. So when later, Korah 
and his band are swallowed up by the earth, On 
ben Peleth is saved. 
This story teaches us the critically important role 
that a wife plays and the extent to which her 
behavior affects her husband and family. Korah's 
wife incited him to revolt against Moshe. On's wife 
saved her husband from a terrible mistake. 
Of this wife who acted with intelligence to keep her 
home intact, and who applied wisdom to save her 
husband, King Solomon says in Proverbs (14:1), 
"The wisdom of women builds her house." On the 
other hand, of Korah's wife, King Solomon 
continues…, "But folly plucks it down with her 
hands." For by her evil advice, his wife caused the 
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ruination of her own home and led to the 
destruction of Korah and his entire party. 

 

As an afterthought, what did incite Korah to 
challenge Moshe and Aharon? Indeed, our Sages 
characterize his behavior as "shtut," an act of sheer 
stupidity.  
Korah made his final decision because of one big 
blunder. Korah had a vision of his future 
descendants. One of these descendants was 
Shmuel HaNavi, (Samuel the prophet). This was 
the source of his downfall. Korah assumed that if 
he was destined to have such a holy descendant, 
then his suspicions about Moshe must be correct. 
There was just one thing the vision left out… as the 
earth was about to swallow Korah's entire family, 
his sons realized their mistake and repented. 
Hashem spared them from Korah's unearthly fate. 
They lived to have children, grandchildren and 
great grandchildren, whose descendants included 
Shmuel HaNavi. 

 

Kid’z Korner       (Torah Tots) 

Yismach Moshe - I Hid In My Tent Until It Was All 
Over  
The Yismach Moshe was learning Parashat Korah 
with his young grandson, the Yeitiv Lev. The Yeitv 
Lev made a comment showing that he didn't think 
much of Korah. At that point the Yismach Moshe 
admonished him saying that we have no idea the 
greatness of Korah. "In fact," added the Yismach 
Moshe, "that I, myself, am a "Gilgul" from the Dor 
HaMidbar, and I, myself, was not sure who to follow 
since this seemed to be a valid argument between 
the two greatest men of the generation.  
His grandson then asked him, "If so, what did you 
do, and how did you save yourself?" The Yismach 
Moshe said, "Not wanting to be part of the 
Mahloket, I ran into my tent and closed the 
entrance tightly. I refused to come out until it was 
all over."  
Vilna Gaon - A Good Mahloket  Doesn't 
Disappears  
The Mishna in Pirke Avot (5:17) says that a 
Mahloket like Hillel and Shammai that is L'Shem 
Shamayim is Sofo Lihitkayem and will last, while a 
Mahloket that is not L'Shem Shamayim like Korah, 
En Sofo Lihitkayem, will not last. Shouldn't a 
Mahloket L'Shem Shamayim eventually resolve 

itself, while one based on ulterior motives should 
carry on indefinitely?  
The Vilna Gaon explains that a Mahloket rooted in 
hidden agendas and ulterior motives will change 
like a chameleon. As the argument carries on, it will 
grow and spread and no one will remember how or 
why it started. Whatever ignited it was not 
substantial, but only opportunistic and insignificant. 
Other times, a Mahloket becomes personal and 
takes on a life of its own and people forget why they 
started fighting in the first place, so the original 
Mahloket is not Mitkayem.  
However, if a Mahloket is L'Shem Shamayim, there 
is nothing hidden and nothing personal. The only 
point of contention is and will always remain the 
disputed issue and will continue to be fought with 
clarity and integrity.  
Meshech Chochma - Only A Miracle Can 
Expose the Deepest Truth  
Moshe Rabbenu challenges Korah. He tells all of 
Bne Yisrael that if Hashem kills Korah in a 
miraculous way then, "Vidatem Ki Niatzu 
HaAnashim HaEleh Et Hashem; You will know that 
these people angered Hashem," (Korah 16:30). 
Why do they need to die in a miraculous way? 
Wouldn't it prove Moshe is right if they just die on 
the spot and he remains standing?  
The Meshech Chochma explains that the tragedy 
of the whole fight was that Korah, Datam, and 
Aviram who were all great people, knew that 
Moshe and Aharon were appointed by Hashem, 
and that everything Moshe did came from 
Hashem's command. Had they truly believed 
otherwise, it would have made the avera less 
severe. Their gravest crime was that they told 
these lies simply as a way to ignite a rebellion 
among the people. It was the rest of Bne Yisrael 
that was caught in this web, having bought into the 
lies that Korah spread.  
Therefore, Moshe does not tell the people that if 
Korah dies it will prove that Moshe is right. He tells 
the people that if a great miracle occurs and these 
people suffer a horrific fate, it will prove, Ki Niatzu 
HaAnashim, that Korah knew the truth and did what 

he did simply to cause anger to Hashem. You don't 
need a miracle to prove who is right, but you need 
a miracle to prove what is in the heart of a person.  

POUR LES FRANCOPHONES 
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La Grandeur d’Aharon  

(Rav Yehonathan GEFEN - © Torah-Box) 

« Hachem dit à Aharon : "Dans leur terre tu 
n’hériteras pas, et il n’y aura pas pour toi de part au 
milieu d’eux ; Je suis ta part et ton héritage au milieu 
des enfants d’Israël". » (Bamidbar 18,20)  
Vers la fin de Parachat Kora’h, Hachem précise le 
rôle et le statut des Cohanim. D’après le sens simple 
du verset précité, Il dit à Aharon que les Cohanim 
n’auront pas de territoire, mais qu’Il sera la part 
d’Aharon et des Cohanim parmi les Bné Israël. Le 
‘Hatam Sofer souligne que normalement, plus 
l’individu est spirituellement élevé, plus il est détaché 
de ce bas monde et vit sur « une autre planète », 
dans un monde différent des gens « ordinaires ». 
Comme nous le savons, Aharon était le Cohen 
Gadol, la seule personne habilitée à entrer dans le 
Kodech Hakodachim le jour de Kippour ; il devait 
donc avoir le niveau spirituel le plus sublime qui soit. 
Par conséquent, il aurait été logique qu’il soit 
complètement retiré des autres. Pourtant Hachem lui 
accorde ici une bénédiction particulière – en dépit de 
son niveau tellement saint, il pourra effectuer son 
service « au milieu des enfants d’Israël ».  
En effet, comme nous le décrit la Michna dans Pirké 
Avot, Aharon personniPait la paix – il rétablissait les 
bonnes relations entre les gens, les aimait et les 
rapprochait de la Torah. Il consacrait son temps à 
gérer leurs disputes et grâce à son amour sincère à 
l’égard de ses frères, il parvenait à les inciter à faire 
Téchouva. Il était tellement apprécié par les Bné 
Israël qu’à son décès, « toute la maison d’Israël 
pleura », chose qui n’est mentionnée pour personne, 
pas même pour Moché Rabbénou.  
Si Aharon dut recevoir une bénédiction spéciale pour 
exceller dans les deux domaines – la sainteté et la 
proximité avec autrui – cela prouve de la difculté de 
cette tâche, de manière générale. Rav Chimchon 
Pinkous parvint également à réaliser cet exploit. Les 
gens qui le connaissaient bien peuvent témoigner de 
son haut niveau ; il maîtrisait les secrets profonds de 
la Kabbale et se désintéressait totalement des 
plaisirs matériels. Parallèlement, il était incroyablement 
sociable, abordant chacun selon son niveau, sans 
faire cas de sa propre vertu. Son ami proche, Rav 
Yaacov Hillel raconte : « Les pieds de Rav Chimchon 
touchaient la terre et sa tête atteignait les cieux. Il 
était un grand kabbaliste, mais personne ne le savait. 
En dépit de son esprit qui voltigeait, malgré sa pureté 
et sa sainteté, et malgré les exigences qu’il s’était 
Pxées pour éviter de tomber dans la faute, il savait 
comment aborder tout un chacun ; chaque enfant, 
chaque Ba'al Téchouva, chaque âme triste et solitaire 
à côté de qui d’autres personnes auraient eu honte 

de rester... Faisant P de toutes ces considérations 
extérieures, Rav Chimchon voyait en chacun une 
âme juive, un Juif en quête d’assistance, 
d’encouragement et de réconfort. »  
Les deux histoires suivantes, qui se déroulèrent à la 
même époque, montrent bien sa façon de concilier 
les deux domaines, apparemment contradictoires. 
Pendant deux ans, il étudia, toute le semaine durant, 
la Torah cachée et dévoilée à la Yéchiva de Rav 
Hillel, Ahavat Chalom. Personne ne savait où il 
logeait. Les membres de sa famille supposaient qu’il 
dormait dans une chambre de la Yéchiva et Rav Hillel 
pensait qu’il résidait chez une famille. Par la suite, on 
découvrit qu’il s’était confectionné une petite 
chambre d’environ 3 m2, dans une cave sans fenêtre, 
au sous-sol de la Yéchiva, contenant uniquement un 
Pn matelas. Son détachement de la matérialité ne 
s’exprimait pas seulement dans l’ameublement de sa 
demeure, mais également dans ses habitudes 
alimentaires. En revanche, cela ne Pt pas de lui un 
homme misérable, souffrant de privation. Son Pls 
raconte : « Cela met en évidence le "monde faux" 
dans lequel on vit. Que peuvent dire les gens à ton 
sujet ? Que tu es allé apprendre les secrets de la 
Torah sans bénéPcier des plaisirs les plus 
fondamentaux de ce monde ? Que tu as dormi dans 
une cave sordide sans lumière ni courant d’air et que 
tu mangeais "au jour le jour", tantôt une poignée de 
bretzels, tantôt une tranche de pain, tantôt du café 
noir ? Tu aurais été émacié et faible, ton corps torturé 
et brisé. Mais rien n’est plus faux ! Tu avais bonne 
mine, tu étais heureux, comblé de plaisirs. Aucun 
endroit ne t’apporta autant de satisfaction que ton 
petit coin sombre dans les entrailles de la Terre. Tu 
es la personniPcation des mots de la Michna : 
"Achrékha Vétov Lakh – Tu es heureux et c’est bon 
pour toi" ! Ce bas monde est si trompeur ! »  
Nonobstant sa vie basée sur la Prichout, il se montrait 
très empathique et faisait tout pour combler les 
besoins d’autrui, pour assurer son confort et son 
bien-être, conformément aux enseignements du Rav 
Israël Salanter : « La matérialité de l’autre, c’est ma 
spiritualité ». Un jour, deux menuisiers juifs 
travaillaient dur pour installer de nouveaux meubles 
dans la maison d’étude de la Yéchivat Ahavat 
Chalom. Au bout de quelques heures de labeur 
éreintant, une main aimante se posa sur leur épaule. 
En se retournant, ils virent le Rav Pinkous. Celui-ci 
leur avait acheté deux plats chauds et était venu les 
leur présenter. « Le goût de ce repas et de ce geste 
réconfortant, malheureusement si rare dans le milieu 
ouvrier, resta en eux pendant longtemps. » Quant à 
Rav Chimchon, il regagna sa « chambre », 
conformément à la maxime : « Tu mangeras du pain 
avec du sel, et tu dormiras à même le sol et tu 
peineras dans la Torah. »  
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La plupart d’entre nous n’aspirent pas à atteindre le 
niveau de Rav Pinkous, mais on peut tout de même 
en tirer leçon. Notre élévation spirituelle ne doit pas 
nous inciter à escompter la même chose des autres, 
qui plus est de leur imposer notre propre mode de vie. 
Elle ne doit pas être en contradiction avec nos 
relations interpersonnelles.  
Puissions-nous tous mériter de trouver le juste 
équilibre dans ce domaine si important. 

 

 La Torah sans Maitre ? 
(Rav Daniel SCEMAMA- © Torah-Box) 

L’un des moyens les plus puissants qu’ont utilisés les 
adeptes de la Réforme (la Haskala) aBn d’inCuencer 
et d’éloigner les Juifs de la Torah, a été de dénigrer 
les Rabbanim. Tant qu’une communauté reste 
attachée à son Rav et Bdèle à ses enseignements, il 
est très diLcile de proposer une “alternative” à la 
Tradition. C’est pourquoi les dirigeants de ces 
mouvements déviationnistes se sont efforcés de 
neutraliser les Rabbanim en les présentant comme 
des êtres arriérés et non civilisés, ou encore comme 
des fourbes manipulateurs. C’est ainsi que certains 
Rabbanim, aBn de conserver leur inCuence, se sont 
mis à étudier des sciences à l’université, et cela a 
donné des rabbins-docteurs ! Sachons que même 
aujourd’hui, des médias laïques israéliens 
recherchent des scandales Bnanciers ou de mœurs 
chez des personnalités rabbiniques, la plupart du 
temps sans le moindre fondement, aBn d’écarter leur 
inCuence auprès des citoyens juifs. (Entre 
parenthèses, des esprits malicieux attendent aussi Torah-
Box au tournant pour le calomnier, conscients de la 
révolution de rapprochement au Judaïsme que l’on y 
opère).  

C’est pourquoi lorsque Kora’h et sa compagnie 
mettent en doute la sincérité de Moché Rabbénou en 
le présentant comme quelqu’un d’intéressé, ils 
parviennent à ébranler la conBance des Bné Israël 
en leur dirigeant, faisant croire que ce n’est pas D.ieu 
qui l’a chargé d’une mission et que la Torah dont il 
est porteur n’est pas d’essence divine. Moché 
Rabbénou réalise alors qu’il faut sévir sans 
compromis et n’hésitera pas à demander à D.ieu 
d’appliquer une punition exemplaire contre ses 
détracteurs : la terre s’ouvrira, les avalant vivants eux 
et toute leur famille. Encore un peu, Kora’h aurait 
réalisé son dessein de déstabiliser l’autorité 
spirituelle, et toute l’histoire juive aurait été remise en 
question.  
Comme on le sait, la présence des Rabbanim auprès 
des communautés a permis d’entretenir l’identité 
juive durant plus de 3000 ans, malgré l’exil et la 
dispersion. Mais voilà qu’aujourd’hui, avec l’apport de 
la technologie moderne, on pourrait penser que l’on 

peut vivre son Judaïsme sans avoir besoin de contact 
avec un Rav : tout le savoir du Talmud, de la Loi et 
de la compréhension de nos écrits saints ont été 
programmés et on peut trouver ainsi réponse à toutes 
nos questions toraniques ! Il sera possible à l'avenir 
d’aller encore plus loin et “remplacer” le Rav en 
prévoyant par exemple des réponses appropriées au 
Minhag du questionneur ou à son niveau de praticité, 
de nuancer la réponse selon qu’il recherche une 
permission ou l’application de la loi stricte, ou bien s’il 
y aurait des  
conséquences sur son Chalom Bayit ou sur le 
respect de ses parents, etc. En fait, il ne manquerait 
à ce programme que les nouveaux cas dus à des 
découvertes, que l’on pourrait éventuellement 
soumettre à une élite de Rabbanim puis rentrer leurs 
réponses dans les cases prévues à cet effet.  
Si les avantages de la technologie sont indéniables à 
la diffusion de la Torah, il y a tout un pan fondamental 
du Judaïsme qui reste irremplaçable : le Chimouch 
Talmidé ‘Hakhamim (la fréquentation des Sages), 
considéré comme encore plus important que leur 
enseignement. La Torah qu’a reçue Moché 
Rabbénou au mont Sinaï n’est pas uniquement un 
savoir à transmettre, mais aussi et surtout son 
intériorité, élevant et transformant le disciple au 
contact de son maître. Rabbi Yéhouda Hanassi, 
rédacteur de la Michna, déclara : ” Je n’ai accédé à 
la Torah qu’en observant la nuque de Rabbi Méir”. La 
Torah est une Torah de vie qui s’exprime dans les 
traits de visage de l’érudit et dans sa conduite 
quotidienne. Son être irradie de vérité et de sagesse, 
au point qu’il est donné à l’élève de capter cette 
dimension et de l’intégrer dans son être.  
C’est pourquoi même de nos jours, et peut-être 
encore plus dans notre génération asséchée et en 
quête, nous devons chercher à nous “réchauffer” 
auprès des Sages, qui restent la preuve vivante de 
l’authenticité de la Torah.  

Un Conflicto Insalubre 
(Rav Dr. Mordejai Schiffman) 

El conflicto es omnipresente en muchos ámbitos de 
la vida y existen numerosos campos de investigación 
que estudian este candente tema tal como se 
manifiesta en esos diferentes contextos. Los 
psicólogos industriales y organizativos investigan los 
conflictos en el lugar de trabajo, los terapeutas 
matrimoniales y familiares estudian los conflictos 
entre parientes, los psicólogos políticos trabajan para 
comprender los conflictos a una escala más global y 
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los psicólogos sociales estudian los conflictos a un 
nivel más general. Aunque, naturalmente, hay cierto 
conflicto entre los resultados de las investigaciones 
sobre los conflictos, en general hay tendencias 
consensuadas respecto a las causas de los conflictos 
y las mejores formas de intentar resolverlos. 
También la tradición judía se ocupa de la resolución 
del conflicto y la búsqueda de la paz. Rav Dr. Howard 
Kaminsky publicó un libro llamado "Los fundamentos 
de la resolución judía de conflictos: la perspectiva 
judía tradicional sobre la resolución de los conflictos 
interpersonales". Allí él reunió y resumió de forma 
sistemática ideas que se encuentran en la literatura 
bíblica y rabínica, comparando esas fuentes con los 
enfoques modernos de resolución de conflicto. A 
continuación, hay un breve resumen de sus puntos 
principales en relación a la porción de la Torá de esta 
semana. 
Los Sabios (Sanedrín 110a) articulan la prohibición de 
perpetuar una pelea basándose en el versículo que 
declara: "No seas como Kóraj y su congregación" 
(Bamidbar 17:5). Rabí Ionatán mi-Lunil argumenta que 
a pesar de que Moshé tenía razón y fue atacado 
injustamente, si no hubiera intentado detener la 
disputa habría transgredido la prohibición. Rav Natan 
Tzvi Finkel sugiere que de los continuos intentos de 
Moshé de resolver el conflicto, podemos aprender 
que la prohibición se aplica incluso después de que 
la otra parte haya rechazado cualquier intento de 
reconciliación. 
La Mishná en Pirke Avot (5:17) distingue entre las 
disputas de Hilel y Shamai, que son consideradas por 
amor al Cielo, y la disputa entre Kóraj y sus 
seguidores, que no fueron por amor al Cielo. Sólo se 
nos dan paradigmas, sin ningún criterio particular 
definido para identificar cuándo una disputa es por 
amor al Cielo. De los comentaristas depende llenar 
los espacios vacíos, y para elucidar los parámetros, 
muchos acuden a los matices de la narración en 
Parashat Kóraj. 
Al resumir y organizar los comentarios, Rav Dr. 
Kaminsky presenta tres criterios que indican que una 
disputa no es por amor al Cielo. Uno es que la parte 
en conflicto demuestra una carencia de integridad 
intelectual. No le interesa mantener un diálogo que 
pueda llegar a clarificar el tema o llegar a un 
compromiso. Tiene la razón y no hay nada que 
alguien pueda decir para cambiar su mente. 
El segundo criterio es el contenido y el tono de la 
discusión. Si queda claro que está condenando e 
insultando a la otra parte, con un trasfondo de 
animosidad, entonces la disputa no es por amor al 
Cielo. 

El criterio final se refiere a la motivación de la disputa. 
Si la provocaci&oacute;n tiene su raíz en cualquier 
cosa menos la búsqueda de la verdad y la paz, 
entonces esa es una señal clara de que no es por 
amor al Cielo. Como indican diversos Midrashim 
respecto a Kóraj, su verdadera motivación se 
enraizaba en la arrogancia, la envidia y el dolor, y no 
en un impulso interno noble. 
Pero como afirma Rav Ionatán Eybeschutz, la 
dificultad radica en que la mayoría de las personas 
no siempre son conscientes de sus motivos ulteriores 
o de sus motivaciones subconscientes. La mayoría 
de las personas pueden racionalizar y explicar su 
participación en cualquier disputa como si fuera por 
amor al Cielo, incluso si no es así. 
Si realmente queremos seguir el paradigma de 
Moshé y evitar el ejemplo de Kóraj, debemos 
reflexionar antes de cualquier disputa y efectuar una 
introspección honesta. ¿Estamos escuchando a la 
otra parte y realmente nos preocupa la integridad 
intelectual? ¿Nos supera la hostilidad u otras 
emociones negativas hacia la otra parte? ¿Podemos 
decir honestamente, sabiendo que es muy fácil 
engañarnos a nosotros mismos, que no nos mueven 
motivos ulteriores? Si no estamos seguros de 
responder a estos criterios, entonces por lo general 
lo mejor es evitar el conflicto tanto como sea posible. 

Nahala of Rabbenu Tam zt”l 
Sunday the 4th of Tamuz 

Rav Yaakov ben Meir (Rabbenu Tam). The most 
famous of Rav Meir ben Shmuel’s sons, one of Rashi’s 
grandsons. He studied under his father and his older 
brother, Shmuel (the Rashbam), who was 15 years his 
senior. His other older brother Yitzchak (Rivam) was 10 
years older than Rav Yaakov. Born in Ramerupt, Reb 
Yaakov was only 5 (or 9, according to others) when Rashi 
was niftar, and thus was not zocheh to learn with him. 
He succeeded his father as Rosh Yeshiva in the 
Ramerupt. He was quite wealthy as a wine merchant 
and financier. On the 2nd day of Shavuos of 1146, 
Crusaders entered and pillaged the city of Ramerupt, 
taking all of his possessions and inflicting five knife 
wounds in his head. He was saved by a nobleman, who 
promised the mob that he would convert the rabbi. After 
this incident, Rabbenu Tam moved to Troyes and 
opened a teshiva. On 20 Sivan, 1771, the Jews of Blois, 
France were subject to a blood libel, the first in Jewish 
history. And 32 Jews were killed. Rabbenu Tam 
established that day as a fast day. Some of Rabbenu 
Tam’s responsa are collected in Sefer Hayashar. (1100-
1171). 
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